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ABSTRACT 

The idea of the 'saviour' has been an interesting subject matter for many specialists for a very long time. Its interset can be 

attributed to many reasons, probably the most important one is religion. Allusions to the saviour seem to be present in almost all 

religions, heavenly or earthly. It has been noted that even the pagan tribes believe in the existence of a saviour as a part of their 

cultures and traditions. Another reason stems back to man's weakness as a living creature and his constant need for a natural, or 

supernatural, power to save him from misery, oppression, injustice, ...etc. The saviour could be a superbeing or human being. For 

instance, Beowulf is looked at as a saviour, and King Arthur was, for a long time, thought to be a saviour that one day he will 

come and save his people, and many legends have been written in this respect.  

The aim of this study is to highlight the 'saviour' as a concept in Samuel Becket's play Waiting for Godot and explore its 

interpretations as tackled by two 'schools': The Theatre of the Absurd and Existentialism, then compare it to the concept of the 

saviour from Islam's point of view.  

The study falls into four chapters. Chapter one is devoted to outline the 'saviour' as a term, the belief in the presence of the saviour 

in general, and how the idea of the saviour is looked at by different writers and philosophers. Chapter two highlights the principles 

of the Theatre of the Absurd that are concerned with the 'saviour' and how those principles are reflected in the play. It also shows 

how 'waiting' becomes adherent to the word 'saviour'. Thereafter, the existentialism philosophy is examined since the principles of 

the Theatre of the Absurd are closely related to the it. Chapter three is spared for showing the concept of the saviour in  Islam in 

general, and in the Shia sect in specific. 

In order to accomplish this aim, some Quranic verses and Hadiths (reports of  Prophet Mohamed's teachings collected after His 

death) are presented as examples to show the belief in the existence of the Saviour (Mahdi) in Islam. 

Finally, the study ends with chapter four which, in the light of the research findings, compares the image of the saviour in Waiting 

for Godot and Islam.                                                  
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1. The Belief in the Presence of the Saviour 

The word 'saviour' may refer to a person who 

helps people achieve salvation, or saves them 

from suffering and injustice at some point of 

time.1 

One of the common mistakes in this respect is that 

the belief in the saviour is a purely religious one. 

This can be attributed to the fact that religions 

have strongly adopted this idea and that's why it 

has always been adherent to religion. But, many 

historians and sociologists confirm that the belief 

in the presence of the saviour is a general idea 

found in one way or another in human 

communities, though they differ in their belief 

according to each community's culture, religion, 

and nationality. The internationality of this idea is 

attributed to the esssence of the belief itself in the 

saviour which centers on the rise of a fair 

leadership that can lead people to justice and 

welfare and establish the right state in which 

people live equaly and peacefully. It can be traced 

back in Plato's The Ideal City, Al-Farabi's The 

Ideal People, Thomas More's Utopia, The New 

Atlanta for Francis Bacon, The Christian City for 

Yohan,  The City of the Sun, for Tommaso 

Campanella, Confucius Island for the China 

wiseman Confucius … etc. 2   

Furthermore, there are so many names for the 

saviour according to different religions and 

teachings, including: Messiah in Judaism, Saviour 

or Redeemer in Christianity, Mahdi (a nickname 

means 'gifted by Allah to creation') in Islam, Soter 
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(derives from a Greek epithet), and Great General 

Utopus for Thomas More. 3 

Since the 'Saviour' is absent, waiting for that 

Saviour becomes the unifying factor for all of 

those 'believers' in the saviour. They all wait, and 

along with waiting, different interpretations 

emerge about who the saviour is, and the way he 

is expected to emerge. In Judaism, the Jewish 

Messiah, often referred to as "King Messiah" is 

expected to descend from King David and 

accomplish the unification of the twelve tribes 

into a re-established nation. According to 

Chirstianiry and the idea of the Second Coming of 

Juses Christ, He will return to earth after His "first 

coming" and ascension to heaven about two 

thousand years ago. He will come again in glory 

to judge the living and the dead, and His kingdom 

will have no end. Considering Islam’s point of 

view, Mahdi is the prophesied redeemer of Islam 

who will rule on the earth and rid the world of evil 

and establish Heaven justice.4 

It is noted that the very circumestances in which 

the idea of the saviour appears are those in which 

people are helpless and oppressed. 

Circumestances in which man doesn’t believe in 

the material solution to save him and has no trust 

in the natural world, therefore, he starts seraching 

for a solution that lies beyond nature. Having set 

forth the 'saviour' and 'waiting' in brief, it is worth 

noting that such a theme has never been absent in 

litearture since litarerature is the mirror that 

reflects life. 

In the early twenteth century, Bosnia and 

Herzegovina witnessed the first spark that turned 

into a great fire which burnt Europe and affected 

the whole world declaring The First World War in 

1914 that never calmed down until over 17 

million deaths and over 20 million wounded have 

been recorded, leaving thousands of cities and 

villiages destroyed as well as millions of lost 

dreams. Afterwards, as Europe was trying to 

recover from the catastrophic effects of the war, 

the Second World War was announced, not ended 

until a double  of casualities and destruction were 

recorded. 

The circumestances during, between, and after the 

I and II World Wars were very much suitable for 

many people to think of, and wait for, a saviour to 

uplift them from the madness they were living in. 

But, such 'thinking' and 'waiting'  for the saviour 

were of a special kind formed as a result of some 

causes, one of them was the existentialist 

philosophy. Before going through the play, it is 

preferable to tackle the existentialist philosophy.  

 

1.1 Existentialist philosophy 

Existentialism is a philosophy concerned with 

finding self, individual existence and the meaning 

of life through free will, choice, and personal 

responsibility. The belief is that people are 

searching to find out who and what they are 

throughout life as they make choices based on 

their experiences, beliefs, and outlook. Personal 

choices become unique without the necessity of an 

objective form of truth. An existentialist believes 

that a person should be forced to choose and be 

responsible without the help of laws, ethnic rules, 

or traditions and there is no meaning in the world 

beyond what meaning people give it. 

Existentialism became popular in the years 

following World War II.5 

Søren Kierkegaard is generally considered to have 

been the first existentialist philosopher who 

proposed that each individual, not society or 

religion, is solely responsible for giving meaning 

to life and living it passionately and sincerely, or 

"authentically". Later on, comes Jean Paul Sartre 

the prominent existentialist philosopher who 

adopts the term as a 'self-description' and claimed 

that a central proposition of Existentialism is that 

existence precedes essence, which means that the 

most important consideration for individuals is 

that they are individuals independently acting and 

responsible, conscious beings; thus, human 

beings, through their own consciousness, create 

their own values and determine a meaning to their 

life. Existentialism was an influential philosophy 

in Paris during the rise of the Theatre of the 

Absurd; however, to call it existentialist theatre is 

problematic. Theatre of the Absurd gained this 

association partly because it was named (by 
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Martin Esslin) after the concept of "absurdism" 

advocated by existentialist philosophers.6 

 

2. The Theater of the Absurd 

The lexical definition of the word ‘absurd’ is 

“something that is completely stupid and 

unreasonable”. The idea of the absurd entails that 

there is no meaning in the world and it is the man 

who gives it meaning. Thus, appears the 

adherence between Existentialism and the The 

Theatre of the Absurd. The Theatre of the Absurd 

is a post-World War II designation for specifc 

plays of absurdist fiction written by some of 

primarily European playwrights in the late 1950s. 

Their work focused widely on the idea of 

existentialism and expressed what happens when 

human existence has no meaning or purpose and 

is full of boredom and sufferings and, hence, 

communication breaks down; in fact alerting their 

audience to pursue the opposite. Logical 

construction and argument give way to irrational 

and illogical speech and to its ultimate conclusion, 

silence. The absurd in these plays takes the form 

of man’s reaction to a world apparently without 

meaning, and/or man as a puppet controlled  by 

invisible outside forces. This style of writing was 

first popularized by Samuel Beckett's play 

Waiting for Godot, 1952.7 In his play, Beckett 

depicted the image of the saviour in a special way, 

the lest one can say about it is that it is singular 

and unfamiliar.  

      

2.1 Who or What is Godot? 

      “VLADIMIR: We will hang ourselves 

tomorrow. Unless Godot comes. 

       ESTRAGON: And if he comes? 

       VLADIMIR: We will be saved”.8  

From the very beginning, the reader can feel that  

the play is based on two central things i.e., waiting 

and a waited character, expected to be a 'Saviour'. 

The two seemingly desparate characters Vladimire 

and Estragon are waiting for Godot whom they 

believe will save them.  

One of the most frequently asked questions is who 

or what is Godot? This question is difficult to 

solve from the beginning to the end of the play 

and still it is a mystery in the literary academia. 

Becket himself did not put it clear. Once the 

director Alan Schneider asked him "who is 

Godot?" Becket answered, "If I knew I'd have said 

so in the play"9.  This 'mysteriousness' has led 

many critics make different interpretations about 

Godot in a variety of ways. Some suggest that 

Godot stands for inaccessible God, others interpret 

it as death, some kind of future utopia, or a 

revolution and national liberation. But, what is 

sure about Godot is that he is looked at as a 

saviour. 10 

Although Godot is an offstage character, he is 

present throughout the play. Vladimir and 

Estragon remain faithful to him and he remains 

their only hope. But the more they talk and think 

about him, the more he becomes obscure, but 

certainly he represents a kind of a saviour that will 

come and change their miserable life, most likely, 

for the better. 

2.2 The Theater Absurd Interpretation 

     “- What does he do, Mr. Godot? 

       - He does nothing, Sir.”  

The play presents a world in which daily actions 

are without meaning, language fails to 

communicate  effectively, and the characters at 

times reflect a sense of artifice. The play does not 

tell a story; it explores a static situation. “Nothing 

happens, nobody comes, nobody goes, it's awful.” 

The author's sense of mystery, anxiety and his 

despair at being unable to find a meaning in 

existence is obvious in the play: “ Nothing to be 

done.” In other words, nothingness is the saviour. 

The play largely focuses on the act of waiting as 

an essential and characteristic aspect of the human 

condition. However, the characters do not even 

know the exact reason of waiting for 

Godot.Vladimir and Estragon wait for Godot 

although their appointment with him is uncertain. 

Estragon does not remember it at all. Vladimir is 

not quite sure what they asked Godot to do for 

them. There is  a constant stress on the uncertainty 

of the appointment with Godot, his unreliability 

and irrationality, and the repeated demonstration 

of the futility of the hopes pinned on him. The act 
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of waiting for Godot is shown as essentially 

absurd.11 

Godot is not Time, but he is associated with it, the 

one who makes but does not keep appointments. 

Perhaps Godot passes time with Gogo/Didi just as 

they pass it with him. Within this scheme, Godot 

has nothing to do (as the Boy tells Didi in Act II). 

Godot’s continual absence wastes time in the lives 

of the tramps by making them living puppets in 

the world of the absurd. When Estragon and 

Vladimir stop talking, they must confront the 

emptiness of their lives, the fact that they have 

nothing to do but wait for Godot. Thus they are 

compelled to fill their time with absurd, often 

nonsensical conversations.12  

Vladimir and Estragon’s disappointment in 

Godot’s arrival proceeds to the the extent that they 

consider the preferable act to waiting for Godot  is 

suicide.  

"We should have thought of it when the world was 

young, in the nineties… Hand in hand from the 

top of the Eiffel Tower, among the first. We were 

respectable in those days. Now it's too late. They 

wouldn't even let us up.”13 

 

Suicide remains their favourite solution but their 

disappointment at their failure to succeed in their 

attempts at suicide makes them forget about it.14 

To sum up, waiting for the saviour is waiting for 

no one and nothing, and if there will be a saviour, 

that is nothing but death due to the emphasis of 

the Adsurd on pointlessness of existence. 

2.3 Existentialism Interpretation 

“-I wasn’t doing anything. 

-Perhaps you weren’t. But it’s the way of doing it 

that counts, the way of doing it, if you want to go 

on living.” (p. 78) 

According to the existentialist point of view, 

Godot has a function rather than meaning. He 

stands for what keeps us chained to and in 

existence, he is the unknowable that represents 

hope in an age when there is no hope; thus, he is 

the true saviour of mankind. Godot emerges as 

someone who appears to have considerable 

respectability and power in his community, in 

other words, Godot gives Estragon and Vladimir a 

sense of direction and purpose in their lives. Still 

Vladimir and Estragon live in hope: they wait for 

Godot, 

“Tonight perhaps we shall sleep in his place, in 

the warmth, dry, our bellies full, on the straw. It is 

worth waiting for that, is it not?” 

This passage, omitted in the English version, 

clearly suggests the peace, the rest from waiting, 

the sense of having arrived in a haven that Godot 

represents to the two tramps. They are hoping to 

be saved from the instability of the illusion of 

time, and to find peace and permanence outside it. 

Then they will no longer be tramps, homeless 

wanderers, but will have arrived home. Instead, 

they prefer to go on living their lives by saying 

things like, “we always find something to give us 

the impression that we exist”. In this respect the 

play is read within the fundamental existentialist 

take on life. The fact that characters are constantly 

struggling to prove their existence.15 

Godot has become a concept, an idea of promise 

and expectation, of that for which people are 

aware of the absence of meaning in their lives and 

they wait in the hope that it will restore 

significance to their existence. 

“ESTRAGON: I wasn’t doing anything. 

VLADIMIR: Perhaps you weren’t. But it’s the 

way of doing it that counts, the way of doing it, if 

you want to go on living. 

ESTRAGON: I wasn’t doing anything.  

VLADIMIR: Wait . . . we embraced. . . . We were 

happy . . . happy. What do we do now that we’re 

happy . . . Go on waiting . . . wait” (p. 56). 

 

The two tramps share the most profound life goal: 

determining a purpose for living which is clear in 

the very name of their quest, Godot.  Godot is a 

contraction of their nicknames, Gogo and Didi, 

the inner self that might alternatively give 

cohesion to their lives. Godot, then, is that 

someone or something that represents the need of 

self-realization. For a brief moment, Vladimir is 

aware of the full horror of the human condition: 

“The air is full of our cries, but habit is a great 

deadener.” He looks at Estragon, who is asleep, 

and reflects, “At me too someone is looking, of 
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me too someone is saying, he is sleeping, he 

knows nothing, let him sleep on. … I can't go on 

!” The routine of waiting for Godot stands for 

habit, which prevents us from reaching the painful 

but fruitful awareness of the full reality of being.16 

Summing up, considering the existentialist 

interpretation, waiting for Godot is waiting for 

hope, recognition, and freedom. 

 Likewise, as far as we are informed, Godot is an 

old man with a white beard:  

 

“VLADIMIR: (softly). Has he a beard, Mr. 

Godot? 

BOY: Yes Sir. 

VLADIMIR: Fair or . . . (he hesitates) . . . or 

black? 

BOY: I think it's white, Sir.”(p. 92-3) 

 

The white beard may stand for wisdom, the 

quality that the characters need the most and wait 

to gain. From an existentialist point of view, man 

is the center of the world and existance precedes 

essence; hence, they deserve to live free from any 

confinements. They have the choice and they are 

responsible for that choice. On the contrary, 

Valdimir and Estragon have not realizied the 

reality behind their existence. They are lost in a 

chaos and wait for self-realization: Godot. 

Considering this quality as their saviour, they 

would be saved and live happily. 

Due to the several allusions to the Bible in the 

play, the Christian point of view will be tackled in 

this chapter. 

2.4 Christian Interpretation 

“- And if we dropped him?” 

 - He’d punish us” (p. 92-3) 

 

It has been suggested that Godot is a weakened 

form of the word ‘God’. It has also been noted 

that the title En Attendant Godot seems to contain 

an allusion to Simone Weil's book Attente de Dieu 

(Waiting for God), which would create furthur 

indication that Godot stands for God. The 

significance of the syllable God cannot be denied 

in this context and Godot may be the unreachable 

God. In this sense, Godot is the path to eternity. 

This idea of “eternity”, an escape from death, 

suggests that if the tramps' intention is to find the 

way to eternity through Godot, and if they are 

certain that Godot is able to guide them, it would 

be advisable to invest their time in that hope.17 

Written in the shadow of the Second World War, 

Godot seems to have deserted a world mutilated 

by barbarism. The dialogue has several allusions 

to events in the life of Christ as recounted in the 

New Testament. Every once in while Vladimir 

asks Estragon if he has ever read the Bible, 

particularly the accounts in the Gospels of the two 

thieves, and when his friend answers "no", he 

proceeds to lecture him on the mysteries of 

salvation and damnation. Throughout the play, 

there is much talk about prayers and supplications 

of goats and sheep, the beauty of the way and the 

goodness of the wayfarer, and of a personal God 

with a long white beard, like some pictorial 

representations of God in the West (or like a 

child’s image of God) and that He keeps sheep 

and goats.11 Didi asks the Boy about Godot: 

“VLADIMIR: (softly). Has he a beard, Mr. 

Godot? 

BOY: Yes Sir. 

VLADIMIR: Fair or . . . (he hesitates) . . . or 

black? 

BOY: I think it's white, Sir. 

VLADIMIR: Christ have mercy on us!” 

 

Vldimir recalls the story of the two thieves and 

that both thieves will not be saved. He compares 

himself and Esragon to the two thieves and now, 

Vladimir seeks to protect himself:   

“VLADIMIR:Tell him... (he hesitates) ... tell him 

you saw me and that . . . (he hesitates) . . . that you 

saw me . . . You're sure you saw me, you won't 

come and tell me tomorrow that you never saw 

me!”  

 

The “us” of the first act is the “me” of the second. 

This illustrates that Vladimir has taken Godot for 

God (or Christ) and he is afraid of His 

punishment:  

“Estragon: And if we dropped him?  

“Vladimir: He’d punish us,” 
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Beckett was asked about the theme of play, he 

sometimes refers to a passage in the writing of St. 

Augustine:  

“Do not despair: one of the thieves was saved. Do 

not presume: one of the thieves was damned.” 

Vladimir states it right at the beginning: “One of 

the thieves was saved. … It's a reasonable 

percentage.” Later he enlarges on the subject: 

“Two thieves … One is supposed to have been 

saved and the other… damned.”18 

Godot himself is able of granting kindness and 

punishment; just like God. The boy who is his 

messenger minds the goats, and Godot treats him 

well. But the boy's brother, who minds the sheep, 

is beaten by Godot. “And why doesn't he beat 

you?” asks Vladimir. “I don't know, sir.”19 

After all, in support of the Christian interpretation, 

Godot is taken for Jesus Christ. Godot’s white 

beard( refering to his holiness), His authority to 

set the time, place, terms of their appointment and 

ability to punish people are some pieces of 

evidence to this belief. He is also capable of 

granting hope through messeges of hope and His 

future arrival, sent by the Boy. 

 

3. The Islamic Belief in General 

The belief in a saviour of humanity is both Sunni 

and Shite belief, and they both believe that the 

saviour is Mahdi but they differ in who the Mahdi 

is. Followers of Sunni Islam and other minority 

Shi'as, believe that the Mahdi has not yet been 

born, and therefore his exact identity is only 

known to Allah (God).  

Aside from the Mahdi's precise genealogy, Sunnis 

accept many of the same hadiths Shi'as accept 

about the predictions regarding the Mahdi's 

emergence, his acts, and his universal Caliphate 

(Islamic leadership). Furthermore, both Sunni and 

Shite believe that Jesus Christ will return 

alongside the Mahdi.20  

According to the Islamic belief, the Mahdi's 

tenure will coincide with the Second Coming of 

Jesus Christ (Isa) “Jesus, the son of Mary (Isa 

Ben-Mariam), shall descend and pray behind the 

Mahdi”, said the Prophet Muhammad."21, who is 

to assist Mahdi against the Masih ad-Dajjal 

(literally, the "false Messiah" or Antichrist). 

Differences exist in the concept of the Mahdi 

between Shia Muslims and adherents of the Sunni 

tradition. For Sunnis, the Mahdi is the Muslims' 

future leader who is yet to come. For most Shia 

Muslims, the Mahdi was born but disappeared and 

will remain hidden from humanity until he 

reappears to bring justice to the world, a doctrine 

known as the Occultation. For Twelver Shias,22  

this "hidden Imam" is Muhammad al-Mahdi, the 

Twelfth Imam.23 

 

3.1 Mahdi 

Muhammad ibn Hasan, He is believed by Twelver 

Shi’a Muslims to be the Mahdi. He is believed to 

be an ultimate saviour of humankind that will 

emerge to fulfill His mission of bringing peace 

and justice to the world. He was born in 869 A.C. 

(15th Shaban 255 Hijri) in Samarra, Iraq. His 

father was the Eleventh Imam Hasan al-Askari 

and his mother was Narjis Khatoon, 

granddaughter of the Emperor of Rum. Imam 

Mahdi assumed Imamate (religious leadership) at 

5 years of age following the death of his father 

Hasan al-Askari. In the early years of his Imamate 

he would only contact his followers through The 

Four Deputies.24 After a 72-year period, known as 

Minor Occultation, a few days before the death of 

his fourth deputy Abul Hasan Ali ibn Muhammad 

al-Samarri in 941, he is believed to have sent his 

followers a letter. In that letter he declared the 

beginning of the Major Occultation during which 

Mahdi is not in contact with his followers.25 Imam 

Ja’far al- Sadiq said: “There are two occultations 

for Qaem (another nickname of Mahdi). One is 

short and the other prolonged. In the short 

occultation only the special Muslims will know of 

his whereabouts. And in the longer occultation 

only his trustworthy servants will know where he 

is."26 

3.2 Pre-emmergence of the saviour in Quran 

It is preferable to refer to the circumestances and 

signs that exist prior to the existence of Mahdi:  

ْْوَالْجُوعِْْالْخَوْفِْْمِنَْْبِشَيْءْ ْوَلنَبَْلوَُنَّكُمْْ ْوَالْْنَْفسُِْْالْْمَْوَالِْْمِنَْْوَنقَْص 

رِْْوَالثَّمَرَاتِْ ابِرِينَْْوَبَش ِ الصَّ  



PSYCHOLOGY AND EDUCATION (2021) 58(1): 224-230             ISSN: 00333077 

 

1762 

www.psychologyandeducation.net 

(155ْهْ)سورةْالبقرة:ْالاي  

“We shall test you with something of fear and 

hunger, some loss in goods or lives or the fruits 

(of your toil), but give glad tidings to those who 

patiently persevere.” 

( Al-Baqra Surah,  ayat 155) 

The great Hanafi scholar Muhammad ibn Muslim 

cites Imam Ja’far al-Sadiq explaining the meaning 

of the above Quranic verse:  

 Imam indicated that there would be signs 

indicating the coming (reappearance) of al-Mahdi 

(pbuh) which are the means whereby Allah tests 

the faithful. .“Something of fear” is a reference to 

masses perishing by contagious diseases;“hunger” 

is a reference to high prices of foodstuffs; “Some 

loss in goods” is a reference to scarcity and 

famines; “Lives” is a reference to mass 

destruction of human lives, probably global wars; 

“Fruits” is a reference to lengthy periods of 

draughts”.27 

Quran refers to some bad things to happen before 

the coming of Mahdi, fear, hunger, loss in goods 

and lives and fruits.  

Another image shows the geographical scenary 

prior the coming of Mahdi: 

105ْ)ْنَسْفاًْرَب يِْينَسِفهَُاْفقَلُْْْالْجِباَلِْْعَنِْْوَيَسْألَوُنكََْ ْقاَعًاْفيََذرَُهَا(

ْ(106ْ)ْصَفْصَفاً (107)ْأمَْتاًْوَلَاْْعِوَجًاْفيِهَاْترََىْ ْلاَّ  

(And they ask you about the mountains, so say, 

"My Lord will blow them away with a blast (105) 

And He will leave the earth a level plain(106) 

You will not see therein a depression or an 

elevation(107). 

In the above ayats, Quran clarifies that the earth 

will be completely plain and Allah will remove 

even the mountains or any kind of "elevation". 28  

A hadith by Prophet Mohamed: 

“The Mahdi will be descended from me, He will 

fill the earth with equity and with justice, just as 

it has been filled with tyranny and oppression.”29  

To sum up, the earth before the emergence 

becomes full of hunger, fear, famine, tyranny, 

oppression …etc. Furthermore, it becomes flat,  it 

as a wasteland in which man feels in loss. Such a 

setting is very similar to that presented by Beckett 

in Waiting for Godot.  

3.3 The Emergence of Mahdi 

َّبِعوُنَْْيَوْمَئِذْ  َْْوَخَشَعَتِْْْۖلَهُْْعِوَجَْْلَاْْالدَّاعِيَْْيتَ نِْْصْوَاتُْالْْ حْمَ  ْفَلَْْلِلرَّ

ْْتسَْمَعُْ هَمْسًا(ْإلِاَّ ) 

(                                             108)سورة طه / الاية 

                   

(That Day, everyone will follow [the call of] the 

Caller [with] no deviation therefrom, and [all] 

voices will be stilled before the Most Merciful, so 

you will not hear except a whisper [of footsteps]. 

Quran, Taha Surah/ Ayat 108. 

The Caller in this ayat is Mahdi who is going to 

call all peoples of the world for religion (Islam) 

and He will unite them as one nation. In this ayat, 

Quran uses the verb "follow" "يتبعون" to show 

peoples' complete belief in Mahdi and their 

willingness and ultimate trust in Him once they 

see Him. Furthermore, "no deviation therefrom" 

" ْلَهُْْعِوَجَْْلَاْ ", the Saviour is guided by Allah (God) 

so His emergence is expected to be highly sublime 

and majestic.30 

Alem Subait Al-Nili believes that the plainess of 

the earth, which happens before the emmergence, 

is a preperation of  the blossom to come with 

Mahdi because His emergence is conditioned with 

the modification of the earth which happens prior 

to His emergence to be ready for the exit of the 

blessings He is to bring with Him. In other words, 

He is to establish completely new rules and 

redesign the world's system all over again because 

it has been completely messed by the human 

being.31 

In another ayat, Quran continues to give 

references to the saviour by giving a sense of hope 

and good news for those who enduered oppression 

and tyranny: 

ْاسْْ" ْالَّذِينَ ْعَلىَ ْنَّمُنَّ ْأنَ ةًْوَنرُِيدُ ْأئَِمَّ ْوَنجَْعلََهُمْ ْالْْرَْضِ ْفيِ تضُْعِفوُا

"وَنجَْعلََهُمُْالْوَارِثيِنَْ  

 سوره القصاص: الآية 

“And We desired to show favor unto those who 

were oppressed in the earth, and to make them 

leaders (in Faith) and to make them the 

inheritors.” 

Al- Qasas Surah, Ayat  

 

4. Conclusions 
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In the light of what has been presented above, one 

can say the followings: 

The belief in the presence of a saviour is an 

international idea shared by many peoples in 

different nations and sects, and it is clearly present 

in religions, and the idea originally springs from 

man's search for a fair leadership. 

There is a relative connection between the bad 

circumestances man undergoes and the ripeness of 

the idea of the saviour, i.e., wherever there is 

tyrrany, oppression, injustice, there is an urgent 

resort to a saviour. Furthermore, the image of the 

saviour could be a kind of escape man resorts to 

as a result of his suffering, it is a kind of salvation. 

Though ambiguity surrounds the identity of the 

saviour in Waiting for Godot, according to the 

'philisophy' of  the Theater of the Absurd, the 

saviour can be interpreted as death or an abstract 

idea which means ‘nothing’. He is unknown, his 

real characteristics and geneology are ambiguous. 

He could even not be a human being. Whereas, 

the identity of the Saviour in Islam is not an 

abstract idea.  Islam has given a concrete real 

shape to the saviour. In Islam, the identity of the 

the saviour Mahdi is known, his birth, geneology, 

his future message. The saviour is already there 

and people simply have to look for the day the 

circumstances are ripe for him to appear and begin 

his great mission. He appeared and disappearded 

three times and now he is in his long 

disappearance. According to the Islamic belief, 

Mahdi witnesses all the acts of oppression and 

injustice committed on earth. While, in Waiting 

for Godot, there is no reference to Godot's 

previous appearances. It is only a future 

prediction. 

As for the setting in which the saviour is expected 

to appear, both Islamic belief and the play seem to 

meet in that earth becomes flat and messed up 

prior to the saviour's emergence. In addition, both 

of the play and Islam believe that people on earth 

will suffer hunger, fear, loss of goods and food, 

and these are symptoms of the saviour's near 

emergence. 

The saviour's mission in Waiting for Godot is not 

clear. If he is to be looked at as a hope, which is 

one of the most accepted assumptions in the play, 

it is not clear how/what that hope is going to do to 

the oppressed. In other words, there is no map for 

his mission. On the other side, Islam has put some 

'general lines' of the saviour's future mission after 

his appearance.  

In both, Islam and Waiting for Godot, the saviour 

does not appear to speak. He is an offstage 

character talked about. 
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