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ABSTRACT 

Adopting the astronomical calculation in establishing the sighting of the crescent is an ancient and modern issue that the jurists dealt 

with, and they provided evidence for relying on the sighting of the crescent as the only way to prove the crescent, and the current 

research tries to collect evidence from some ancient and modern jurists who went to rely on astronomical calculation. The legal 

basis for this opinion was explained, then the evidence of the two parties, to reach at the end the weighting of the direction that 

necessitates relying on the astronomical calculation, and concludes that the two directions are not two opposite sayings, but rather 

they are like one saying. Besides, every saying has its time based on scientific data available at all times, and the legal texts do not 

deny reliance on astronomical calculations. 
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Praise be to Allah the Lord of the worlds and May 

the blessings and peace of Allah be upon the most 

honored of messengers our master Muhammad and 

all his family and companions 

It is known that people’s religion and worldly 

affairs would not be correct until returning to 

scholars and jurisprudence in religion, the in 

religion is a basic requirement to enlighten people 

and to reflect the judgment of the Almighty Allah 

in the dilemmas of their religion. 

The research importance 

The Qur’an and Sunnah indicate that crescents are 

taken into consideration to recognize people's time 

in their work and life matters as well as their 

legitimate worship, the Holy Month of Ramadan is 

not proven except by sighting the new Crescent or 

by completing the waiting period. Ibn Omar (may 

God be pleased with them) said: The Messenger of 

Allah said: “Do not fast until you see the crescent, 

and do not stop fasting until you see it, and if it is 

obscured from you (too cloudy), then complete 30 

days of the month.”1 

Reasons for choosing the research 

                                                             
1 Sahih Al-Bukhari, fasting chapter, If you see the crescent, 

then fast, and if you see it then break your fast: 3/27, No. 

People are very different, even the people of one 

country and region. There is no exaggeration if I 

say, the people of the same house in estimating and 

knowing the moonrise and the legal commitment to 

what that results from that. 

Research Methodology: 

I followed a detailed, comparative and likely 

extrapolation approach, gathering opinions from 

their points of view, then learned their explanations 

and the criticism directed at them, then compared 

them and weighed what seemed to me most likely. 

Research plan 

The research is divided into three chapters 

- Chapter one explains the concept of the 

moonrise and the reasons for the difference. 

- Chapter two discusses the issue of 

proximity and distance between the country 

and the controlling body. 

- Chapter three demonstrated the impact of 

modern technology on the identification, 

adoption, and criticism of moonrise. 

- The conclusion, which explains the most 

important results of the research. 

- References  

(1906), and Sahih Muslim, fasting chapter, the obligation of 

fasting Ramadan upon seeing the crescent: 3/122, No. (2554). 
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Chapter one 

The agreement and disagreement regarding 

moonrise 

The first requirement: discussing disputes 

regarding moonrise 

Moonrise: it means language the emergence or 

appearance, Allah Almighty said: (when he came 

to the rising of the sun), i.e. the ultimate land from 

the east.1 

The idiomatic meaning does not deviate from the 

linguistic meaning, which is the crescent rise from 

the west.2 

What is meant by agreement regarding moonrise is 

to see the crescent at the beginning of the month in 

a country without a country, where the people of a 

country see it, for example, while the people of 

another country do not see it, so the sightings of the 

crescent are different. Therefore, the jurists (may 

God have mercy on them) discussed the rulings of 

different sightings, given that the hypothesis or 

validity of certain worship is attached to it, as well 

as the many personal status provisions of 

identifying the waiting period and jurisprudence of 

transactions. 

If the new moon of Ramadan is seen in one country, 

do the people of other countries who did not see the 

                                                             
1 Tahdheeb Al-Lugha, by Al-Azhari - Abu Mansour 

Muhammad bin Ahmad Al-Azhari Al-Harawi (370 AH), 

Edited by: Abd al-Salam Muhammad Haroun, Egyptian 

General Foundation Press, 1383 AH / 1963 AD: 2/99. 
2 Al-Muhtar's Response to Al-Durr Al-Mukhtar (hashiat abn 

eabidayn), Ibn Abdin - by Mr. Ala al-Din Muhammad bin 

Muhammad Amin bin Omar bin Abd al-Aziz al-Dimashqi, 

known as Ibn Abdin al-Hanafi (1252 AH), House of Revival 

of Arab Heritage, Beirut, 2nd Edition, 1386 AH / 1966 AD: 

2/393. 
3 See: Al-Istithkar, by Ibn Abd al-Barr - Abi Omar Yusef bin 

Abdullah bin Muhammad bin Abdul-Barr bin Asim al-Nimri 

al-Qurtubi (463 AH), edited by: Salem Muhammad Atta, Dar 

al-Kutub al-Ilmiyya, Beirut, 4th Edition, 1421 AH / 2001 AD: 

10/29. 
4 An explanation of the difference in terms of proximity and 

distance will be discussed in the second chapter. 
5 Recall: 10/30 
6 See: alaikhtiar litaelil almukhtar, Al-Baladhi - Abi Al-Fadl 

Abdullah Mahmoud Bin Mawdud Bin Mahmoud Al-Mawsili 

(683 AH), Al-Halabi Press - Cairo (Dar Al-Kutub Al-Ilmiyya 

new moon have to fast with this sighting? It should 

be noted that: 

1. The fuqaha '(may God have mercy on them) 

agreed that the ruling on this issue raises the 

dispute.3 

2. The jurists (may God have mercy on them) 

agreed that if the two countries converge4, 

they would be subject to the rule of one 

country.5 

The second requirement: Is the rise of the moon 

one? 

If the crescent of the holy month of Ramadan is 

seen in a country, do the people of other distant 

countries who have not seen the Crescent have to 

fast with this sighting? 

Scholars (God bless them) disagreed on the matter, 

according to two schools of thought: 

The first jurisprudence 

The lesson is in the different sighting. If the 

crescent of the month of Ramadan is seen in a 

country, it is not necessary for the people of other 

distant countries who did not see the crescent to fast 

with this sighting, if the distance affects the vision. 

Some of the Hanafis went to it6, and a saying 

among the Malikis7 

It is the saying of most of the Shaafa'is,8  

- Beirut, and others), 1st Edition, 1356 AH / 1937 AD: 1/129 

And tabyiyn alhaqayiq sharah kanz aldaqayiq, al-Zayla'i - 

Fakhr al-Din Othman bin Ali (762 AH / 1361 CE), Dar al-

Maarifa, Beirut: 1/321. 
7 See: Bidaya al-Mujtahid, by Ibn Rushd - Abi al-Walid 

Muhammad bin Ahmed bin Muhammad bin Ahmad bin 

Rushd al-Qurtubi, known as Ibn Rushd al-Hafid (595 AH), 

Dar al-Hadith, Cairo, Edition: without edition, 1425 AH / 

2005 CE: = = 1 / 336, and al-Kafi fi faqih 'ahl almadina, Ibn 

Abd al-Barr - Abi Omar Yusuf bin Abdullah bin Muhammad 

bin Abd al-Barr bin Asim al-Nimri al-Qurtubi (463 AH), 

edited by: Muhammad Muhammad Ahaid, the son of Madik 

al-Mauritani, Modern Library of Riyadh / Riyadh, 2nd 

edition, Hegira 1400 / AD 1980: 1/335. 
8 See: Al-Muhadhdhab, by Al-Shirazi - Abi Ishaq Ibrahim bin 

Ali bin Yusef (476 AH), Dar Al-Kutub Al-Ulmiyyah, Beirut: 

2/593, and Asna Al-Muttalib fi sharah rud altaalib, al-Seniki 

- Zakaria bin Muhammad bin Zakaria al-Ansari, Zain al-Din 

Abu Yahya al-Suniki (926 AH), Dar al-Kitab al-Islami, 

Beirut: 1/410. 
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And a saying among the Hanbalis,1 

The second jurisprudence 

There is no lesson in the difference of sightings. If 

the crescent of the blessed month of Ramadan is 

seen in one country, then the people of other 

countries that are far away (if they do not see the 

crescent) must fast with this vision. 

In which most of the Hanafis agree2, most of the 

Malikis3, a saying among the Shafi’is4, and 

Hanbalis.5 

this is what Al-Layth bin Saad said6-7, to this view 

went the members of the Islamic Research 

Academy of Al-Azhar. 

The first opinion holders inferred the following:  

reportedly " Kurep says that Um Al Fahil Bent Al 

Harith sent him to Muawea in Al-Sham in a 

mission, and I finished the mission there, at that 

time Ramadhan started and I saw the Crescent 

Friday night and then returned to Al Madena at the 

end of the month, Abdullah bin Abbas asked me 

(may Allah be pleased with them), when you see 

Crescent I said we saw Friday night. He said, “You 

saw him and said, Yes, and the people saw him, and 

they fasted and also did Muawea. he said, “We saw 

it on the night of Saturday, so we continue fasting 

until we complete thirty or see it. So I said, “you 

did not satisfy Muawea sighting and his fasting, 

                                                             
1 See: Al-Mughni in the jurisprudence of Imam Ahmad bin 

Hanbal, by al-Maqdisi - Abu Muhammad Abdullah bin 

Muhammad bin Qudamah (620 AH), Dar al-Fikr, Beirut, 1st 

Edition, 1405 AH / 1985 AD: 4/328, and Kashshaaf al-Qanaa, 

by al-Bahouti - Mansour bin Yunus Bin Idris (1051 AH), 

edited by Hilal Moslehi, Dar Al-Fikr, Beirut, 1402 AH / 1982 

AD: 2/304. 
2 See: alaikhtiar, 1/129, and tabiiyn alhaqayiq: 1/321. 
3 See: Bidaya al-Mujtahid: 1/336, and al-Kafi, by Ibn Abd al-

Barr: 1/335. 
4 See: Al-Muhadhdhab, by Al-Shirazi: 2/593, Asna al-

Muttalib: 1/410. 
5 See: Al-Mughni, by Ibn Qudama: 4/328, and Kashshaaf al-

Qinaa: 2/304. 
6 Abu al-Harith al-Layth bin Saad bin Abd al-Rahman al-

Fahmi, by loyalty, the imam of the people of Egypt in his 

time, a hadeeth according to it (175 AH). See: wafiat al'aeyan, 

Ibn Khallakan - Abi Al-Abbas Ahmed bin Muhammad bin 

Ibrahim bin Khallakan (681 AH), House of Culture, Beirut: 

4/127, and sayr 'aelam alnubla, al-Dhahabi - Abu Abdullah 

and he said: No, this is how the Messenger of Allah 

commanded us.8 

Significance: Ibn Abbas (may God be pleased with 

them both) did not concern about seeing the people 

of the Levant while he was in Medina, rather he 

said: “This is how the Messenger of Allah 

commanded us.” This indicates that this is not the 

diligence of Ibn Abbas, but rather he is explicit in 

attributing that to the Prophet, it is an argument that 

if the country is as far apart as the distance between 

the Levant and the Hijaz, then every country has to 

work on seeing it separately.9 

This inference was answered with the following: 

a. There is nothing in the saying of Ibn Abbas 

(may God be pleased with them): “This is 

how the Messenger of God commanded 

us”, which indicates that this is attributed to 

him, Since the Messenger of Allah did not 

command anything special about that. 

Rather, he said (Start fasting on seeing the 

crescent (of Ramadan), and give up fasting 

on seeing the crescent (of Shawwal))10, it is 

possible that Ibn Abbas wanted this general 

hadith, and Ibn Abbas’s saying is general 

and can only be explained by what is 

known, and what is known is this general 

hadith.11 

Shams al-Din Muhammad bin Ahmad (748 AH). Edited by: 

Shuaib al-Arna'out, published by the Resala Foundation, 

Beirut, 9 ed. 1413 AH / 1993 AD: 8/136. 
7 See: Al-Istidhkar: 10/29, and Al-Mughni: 4/328. 
8 Sahih Muslim - Abu Al-Hussein Muslim Bin Al-Hajjaj Al-

Nisabouri (261 AH), edited by: Muhammad Fuad Abdul-

Baqi, House of Revival of Heritage, Beirut, chapter stating 

that every country has a vision: 3/126, No. (2580). 
9 See: Al-Jami` al-Ahkam al-Qur’an, by al-Qurtubi - Abu 

Abdullah Muhammad bin Ahmed bin Abi Bakr (671 AH), 

verified by Ahmad Abd al-Halim al-Bardouni, Dar al-Shaab, 

Cairo, 2nd edition, 1372 AH / 1952 AD: 2/295, and Nil Al-

Awtar sharah muntqaa al'akhbar min 'ahadith syd al'akhyari, 

Al-Shawkani - Abu Ali Muhammad bin Ali bin Muhammad 

(1250 AH), Dar Al-Jeel Library, Beirut, ed. 1,1393 AH / 

1973AD: 4/230. 
10 It was previously extracted in the introduction. 
11 See: 'iihkam al'iihkam sharah Umdat Al-Ahkam, Ibn Daqiq 

Al-Eid, Abi Al-Fath - Muhammad Bin Ali Bin Wahb (702 

AH) Al-Sunnah Muhammadiyah Press, Beirut: 2/9. 
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The authors of the inference responded that Ibn 

Abbas did not use the word of the Prophet, we 

should look at its general and specificity, it is 

narrated in a summary form in which he referred to 

a story that AL Madena people did not take into 

account the sighting of Al-Sham people. Assuming 

that this is what is intended, so the concept should 

be confined to that which is mentioned, unlike the 

analogy. The people of Medina do not have to 

adhere to the sighting of the crescent for the people 

of the Levant, and if we accept the validity of the 

attachment, then its goal is to be in the places that 

are located between the city and the Levant or 

more.1 

b. Ibn Abbas did not accept Kurep testimony 

because he was alone. So he did not accept 

when the month of Ramadan begins with 

the saying of one witness.2 

In the Hadith Ibn Abbas asked, "You saw it?" I 

said: Yes, people saw it, because there is no 

testimony of one man in it, and it is more than a 

witness.3 

2- What was narrated on the authority of Ibn Omar 

(may God be pleased with him) who said: The 

Messenger of God said: "Do not fast until you see 

the crescent, and do not stop fasting until you see 

it, and if it is obscured from you (too cloudy), then 

work it out."4 

Significance: The Prophet made the necessity of 

fasting and breaking the fast on seeing the crescent 

moon for every addressee. But the testimony of the 

one is sufficient for everyone in the same town 

without the others, but those other than them from 

the people of faraway countries, insist based on not 

fasting until seeing the crescent.5 

this inference was replied that no means of 

transportation or communication would enable 

them to report, as in our present time, so they are 

                                                             
1 See: Neal Al Awtar: 4/231. 
2 See: nusb alrrayat fi takhrij 'ahadith alhidayat, al-Zayla'i - 

Abu Muhammad Abdullah bin Yusuf bin Muhammad (762 

AH), edited by Muhammad al-Banouri, Dar al-Hadith 

Library, Cairo, 1357 AH: 3/40. 
3 alaistidhkar: 3/282. 
4 Previously mentioned in the introduction. 
5 nil alawtar: 4/231. 

not obligated to do so, but today seeing the crescent 

in the far reaches of the earth can reach those in the 

west at the same time, and at that time the word of 

Muslims meets.6 

This answer is that it can be said: that acts of 

worship are restricted by the purified sharia, and 

the Shariah has come up with evidence that it is 

proven that the month has begun either by an 

abstract vision or by the completion of the waiting 

period. If the sighting of the crescent does not 

happen to the people of one of the countries, then 

the month did not enter, and they must complete the 

waiting period in accordance with the text in that. 

As for the people of the far country who saw the 

crescent moon, they fast based on the legal vision 

that corresponds to the text, so all have agreed to 

the text to act according to the Sharia texts. 

The second school inferred the following: 

1. Allah Almighty said: (So whoever sights 

[the new moon of] the month, let him fast 

it)7.  

Significance: The lesson is to prove the month 

because the legislator assigned the general ruling to 

the necessity of fasting based on the month itself, 

and not on the necessity of fasting in a country 

without a country.8 

This inference was rejected by saying that the noble 

verse is general, and Kurep narrated this hadith 

specifically to address it. 

2. Abu Hurairah narrated that the Messenger 

of Allah said: “Do not commence fasting 

till you see the new moon, and do not cease 

fasting till you see it. But if the weather is 

cloudy, then complete 30 days of the 

month.”9 

Significance: The Prophet suspended the ruling on 

fasting on seeing the crescent or completing the 

6 See: Al-Mughni, by Ibn Qudama: 4/329. 
7 Surat Al-Baqarah, verse 185. 
8 See: Al-Mughni, by Ibn Qudama: 4/329. 
9 Al -Jami al-Sahih al-Muqtasar, Bukhari - Abu Abdullah 

Muhammad bin Ismail (256 AH), verified by: Dr. Mustafa 

Deeb Al-Bagha, Dar Ibn Katheer, Beirut, 3rd edition, 1407 

AH / 1987AD, Chapter of Fasting 3/26, No. (1905). 
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waiting period, and this is absolute and was not 

restricted to a place without another. 

The answer: That the hadith is general, and Kurep’s 

hadith specifically mentioned it.1 

3. The name of the month is decided through 

seeing the crescent, it has been proven that 

this day is Ramadan with the testimony of 

trustworthy ones. fasting is obligatory for 

all Muslims, as all other rulings have 

imposed upon him, such as the settlement 

of the debt, the occurrence of divorce and 

emancipation, the obligation of vows, and 

so on, so he must fast. Since the just body 

witnessed the sighting of the crescent 

moon, fasting is required, as if the countries 

converged.2 

It was answered that since the moon seeing differs 

among countries, so each country should watch the 

moon separately3.  

 

Probability 

From the jurisprudential point of view, modern 

technology in this field indicates what the first 

doctrine said, that every country has a special 

crescent vision, due to the strength of what they 

have inferred, and its safety from the opposition, 

and because of the opposition's evidence of the 

second doctrine.  

 

Chapter two 

                                                             
1 Al-Majmoo 'Sharh al-Muhdhab, by al-Nawawi - Abu 

Zakariya Muhyiddin Yahya bin Sharaf al-Nawawi (676 AH) 

Dar al-Fikr, Beirut, 1417 AH / 1997 CE: 5/273 - 275, and an 

explanation of al-Nawawi on Sahih Muslim, by al-Nawawi - 

Abu Zakaria Yahya Bin Sharaf (676 AH), House of Revival 

of Heritage, Beirut, Edition 2: 5 / 58-59. 
2 See: Al-Mughni, by Ibn Qudama: 4/329. 
3 See: Al-Nawawi's explanation by Sahih Muslim: 5 / 58-59. 
4 mawsueat kashaf aistilahat alfunun waleulum, Al-Farouki - 

Muhammad bin Ali Ibn Al-Qadi Muhammad Hamid bin 

Muhammad Saber Al-Faruqi Al-Hanafi Al-Hanawi (After 

1158 AH) Presented, supervised and revised by: Rafiq Al-

Ajam, investigation by: Dr. Ali Dahroug, Lebanon Library 

Publishers, Beirut, 1st Edition, 1416 AH / 1996 AD: 3/23. 
5 He is: Abd al-Malik bin Abdullah bin Yusuf bin Muhammad 

al-Juwaini, the father of al-Maali, Rukn al-Din, nicknamed 

Imam of the Two Holy Sanctuaries, for him (nihayat almatlab 

Proximity and Distance in different moonrise 

The ruler: It is a total rule that applies to parts. The 

difference between ruler and al-Qaeda is that al-

Qaeda collects branches from various chapters, and 

the ruler collects them from one chapter.4 

The jurists differed regarding the rule of distance 

and proximity, thus, followed are the schools of 

thought: 

The first school: 

The guideline in proximity is the distance, so the 

town that is far away or close, the Sharia has 

assigned this distance the legal rulings. 

Al-Juwaini5, words that were unanimously agreed 

upon6, to whom Al-Ghazali went.7 

Imam al-Nawawi said: “The Imam of the Two 

Holy Mosques claimed agreement on it because the 

moonrise requires the arbitration of astrologers, 

and the rules of Sharia refuses to do so.8 

The second school: 

The ruler of distance and proximity is the one who 

is aware, so the countries that agree in the sighting 

are close, such as Makkah, Madinah, and Taif, and 

whatever differed in the moonrise, such as the 

Levant, Iraq, and Egypt.9 

 

The third school: 

The rule of distance and proximity in the region, so 

the countries in the same region are close, and the 

countries in two different regions are far away. The 

fi dirayat almudhhiba), (albirhan)( 478 AH). See: wafayat 

al'aeyan: 3/167, sayr 'aelam alnabla': 18/468. 
6 See: almajmu 6/280. 
7 See: Al-Wajeez in the Jurisprudence of Al-Imam Al-Shafi’i, 

by Al-Ghazali - Abi Hamed, edited by: Ali Moawad - Adel 

Abdul-Mawjid, Dar Al-Arqam Ibn Abi Al-Arqam, Cairo, 

1418 AH / 1997 AD: p. 325, and Al-Ghazali: He: Muhammad 

bin Muhammad bin Muhammad Al-Tusi (505 AH), for him 

(Ihya eulum aldyn) and (al-Mustafa) See: wafiat alaeyan: 

4/216, and the tabaqat Shafi’I, al-Subki - Taj al-Din Abd al-

Wahhab ibn Taqi al-Din al-Subki (771 AH) = = investigation: 

Dr. Mahmoud Mohamed Al-Tanahi d. Abd Al-Fattah 

Muhammad Al-Helw, Dar Hajar for Printing, Publishing and 

Distribution, 2nd Edition, 1413 AH: 4/101. 
8 Almajmu 6/273. 
9 See: Majmoo ', by al-Nawawi: 6/280, and Nil al-Awtar: 

5/199. 
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territory limits are one-month walking distance 

onwards.1 

The probability 

What seems to me to be more preponderant is a 

consideration in the moonrise, so that the rule of 

distance and proximity is the moonrise, the 

countries that agree in the moonrise are close, such 

as Makkah, Madinah, and Taif, and what differs in 

the moonrise is far away, like the Levant, Iraq, and 

Egypt. 

This opinion is supported by reality since if the 

moon rises on a country in a line of longitude 

extending from north to south, it will shine over all 

countries located on this line. all the countries west 

of the meridian on which the crescent has risen, the 

crescent will be visible to them, regardless of the 

angle of difference, and the more distant the 

country is from the west side, the more visible the 

crescent. 

Accordingly, if the crescent is seen in a country like 

Damascus, which is located on the 45th longitude 

east of Greenwich, then all the countries that lie 

east of this line - such as Baghdad for example - do 

not have the crescent, rather it can be seen only 

from the second night, and the Prophet’s city lies 

east of the longitude on which Damascus is located. 

This explains Kurep hadith that the crescent was 

seen in Damascus on Friday night, and was not 

seen in Madinah except on the night of Saturday. 

Chapter three 

The impact of modern means in determining the 

moonrise 

The first requirement: The View of the 

Advanced in determining the moonrise 

The issue of differing views is often raised when 

people differ in determining the first day of the 

month of Ramadan, especially since the jurists 

have more than one saying on this issue, including 

the statement that the vision of some countries is a 

vision of all of them as an imperative, and this, of 

course, is rejected due to the difference of views. 

                                                             
1 The same two sources. 
2 Al-Furuq (Anwar al-Burooq fi Anwa al-Furuq), by al-

Qurafi - Abu al-Abbas Shihab al-Din Ahmad bin Idris bin 

Proving the difference in the rise of the moon from 

two sides: 

First: The vision differs according to the difference 

between eastern and westernization. 

Second: The vision differs according to the 

difference between eastern and westernization. 

Undoubtedly, they are among the matters of reality 

that only arrogance can deny, it is a difference 

between distant countries as the difference in the 

rising of the sun. So if the crescent is seen in the 

east, it should be seen in the sunset and not the 

other way around, because the time of sunset in the 

sunset is later than the time of sunset in the east, 

and if it was seen in the east, it increased light in 

the west and away from the sun and its rays before 

sunset, then is more entitled to the vision, and not 

so if the vision is completed in West as the reason 

for the vision may be that the sunset was delayed 

for them, so it increased in distance and light, and 

when it set in the east, it was close to it, and then 

when it was seen in the west, it had set away from 

the people of the east. This is a perceptible matter 

in the setting of the sun and the crescent and all the 

other planets, and therefore when the time of sunset 

enters the sunset, it enters the east and is not 

reflected, as well as the sunrise, if the sun rises in 

the sunset it rises in the east and is not reflected.2 

The second requirement: The use of modern 

means to determine the moonrise 

It was suggested that a satellite3be launched, whose 

mission would be to photograph the crescent and 

then to find out whether or not it was missed. The 

beginning of this project was a proposal submitted 

by the former Grand Mufti of Egypt, Sheikh Nasr 

Farid Wasel, in 1418 AH corresponding to 12 AD, 

to build an Islamic satellite, aimed at overcoming 

the problems of observing the crescent from above 

the surface of the earth, caused by air pollution, 

clouds and others, so that it could accurately 

monitor the sightings of the crescent. In this way it 

achieves the unification of the positions between 

Abdul Rahman al-Maliki (684 AH) The World of Books, 

Beirut: 2 / 203-204. 
3 See: The Muslim website: https://almoslim.net/node/98246 

Viewed: 1/5/2021. 
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the supporters of the legal vision and the supporters 

of the astronomical calculation, thus unifying the 

sighting of the Arab months as a prelude to 

monotheism the positions of the Arabs and 

Muslims, given that the unification of the moonrise 

is evidence of the unity of Muslims, and vice versa. 

The idea of this moon is to use a telescope carried 

on the moon, which will orbit at a suitable height 

between (400 - 600) km from the surface of the 

earth, which is an attitude by which several 

advantages are achieved, such as the absence of air 

pollution completely, so the horizon is completely 

clear, and the light is not scattered. Thus, the 

celestial bodies appear illuminated amid 

widespread darkness, so that the illumination of the 

crescent is not diminished concerning the horizon, 

and thus the crescent can be seen regardless of its 

brightness. 

The most important thing - as the proposal 

indicates - is that from this height the moon is 

visible from a circle surrounding the point directly 

below it, and its diameter exceeds (2000) km, 

which allows it to see all the Arab and Islamic 

world in its successive cycles. 

The cost of building this moon was about $ 15 

million, including the moon, the devices loaded on 

it, the launch process, and the main earth station. 

However, it does not include the establishment of 

the sub-earth stations that each country will set up 

to communicate with the moon. 

Noting that the life span of the moon ranges 

between 4 to 5 years, and it requires the continuity 

of achieving the desired goal of launching other 

satellites in the future, but the second moon has a 

much lower cost than the first moon. This is 

because the infrastructure, access stations, and 

earth stations are set up once  

Some specialists have explained the shortcomings 

of this suggestion, including Dr. Sayed Desouky 

Hassan, who says: “Suppose that the satellite took 

a picture of the natural moon so that we can analyze 

this image and link it to the legitimate vision 

                                                             
1 From an interview on the Faith Call website. See: The 

effect of modern technology on the jurisprudential dispute: 

p. 234. 

(related to the Earth), it is necessary to make 

accurate calculations for the location of the two 

satellites and the direction of the satellite. Then 

analyzing that is a calculation concerning the 

ground vision at a location on the ground, and all 

of these calculations are based on measurements 

that are not innocent of interference, and I think 

that the dynamic calculations that you make in our 

large computers are now much more accurate than 

they are.1 

 Moreover, the ruling of those in the air differs from 

that of those on the earth. If the sun sets on the 

fasting person on the earth, then flies in the air and 

sees the sun, he is not obligated to fast, and this 

project can be referred to the Organization of the 

Islamic Conference, and to consider the technical 

feasibility of such a moon, and issued By that, an 

opinion on the matter, which the people of 

specialists in the nation adheres to. For us to be 

certain of what we want to do, and not leave it to 

the opinion of a small group of scientists with 

pressure from international companies benefiting 

from the completion of such projects. 

This project of this size has not yet been 

implemented, and it has no effect on the previous 

disagreement, and then we are worshiping the 

visual vision that all Muslims know their way: their 

Arabs, their foreign, their educated, and their 

ignorant, and this project may lead us to take the 

words of non-Muslims in seeing the crescent. 

There is another modern technology, which is the 

use of electromagnetic waves, and they are sent 

from the earth to the surface of the moon, whether 

it is radio waves, microwaves, or infrared waves, 

which are the strongest, and then the reflection of 

these waves is received. 

This suggestion lacks logic to a large extent, 

because the crescent at the time of its observation 

is close to the horizon, and it is known that it is 

difficult to use electromagnetic waves close to the 

surface of the earth, as well as these waves, do not 

differentiate between the luminous crescent and 
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any dark surface. The goal is to send these waves 

to the crescent if the sun is absent before the moon 

after the conjunction, and if these waves collide 

with the surface of the luminous crescent, and these 

waves bounce back to the earth, then this means 

that the crescent is born, but it is blocked by clouds 

or dust, and if these waves do not return, then this 

is a sign of the absence of the moon from the 

horizon before the sun after the conjunction, so 

there is no new moon.1 

This technique cannot influence the previous 

disagreement; this is because it has not been 

applied, with the possibility that these waves 

collide with other objects, or that these waves are 

deflected from their path by weather factors, 

especially as they travel close to the horizon. 

Among the modern technologies in this field: the 

establishment of observatories whose main tasks 

are to monitor the crescents of the Hijri months, 

and from their work is to determine the locations of 

the moon and the amount of its height - that is, the 

moon - from the horizon, as well as its distance or 

proximity to the sun at sunset, and the astronomical 

observatory can determine the date of the moon's 

rise and the date of its sunset By looking with the 

eye through a telescope. 

It is very important for astronomical observatories 

to define three axes, according to which we can 

know the time of the moonrise as follows: 

1. Determine the moment of conjunction 

between the sun and the moon. 

2. Determine the moment of sunset. 

3. Determine the moment of the sunset of the 

moon. According to these three axes, we 

determine: Is there a delay or not? 

What seems to me is that this technology collides 

with two important things: 

First: This modern technology needs a technical 

expert to be able to operate these devices and work 

on them, and this is something that many people do 

                                                             
1 Although this technology has not been applied, it is subject 

to discussion. Dr. Muhammad bin Abdul Rahman Al Al-

Sheikh, professor of electrical engineering at King 

Muhammad bin Saud University, praised the acceptance of 

not improve, and the purified Sharia came in its 

provisions taking into account all the people. 

Second: Most of the Islamic countries adhere to the 

jurisprudence doctrine that they follow, and it is 

difficult to change their convictions, except for the 

ruler to impose the determination of crescents and 

even this will not work. It is known to us - in Iraq - 

that the imamate doctrine takes the vision of the 

eye, and despite all attempts, in the past and 

present, to collect the word of the people, they have 

failed. 

Consequently, there is no effect of this technology 

in the previous disagreement, but every moonrise 

has its vision. There is no objection to using a 

telescope or an observatory to determine the 

location of the crescent and the time of its sunset 

without requiring all the countries of the Islamic 

world to do so. Rather, whoever sees the crescent 

is fasting, and whoever does not see the crescent 

will complete the waiting period, and everyone 

follows the Sharia. The decision of the Senior 

Scholars Council stipulated that the establishment 

of the observatory as an aid to the investigation of 

the sighting of the crescent is not precluded by 

Sharia, and Allah Almighty knows best. 

 

Conclusion 

The title of our research was (The impact of 

scientific development in proving the crescent 

vision), and we came out with the following results: 

1. Scientific technology may affect - in any of 

its forms - the jurisprudential disagreement 

before the time of technology, which results 

in raising this disagreement or 

relinquishing to one of the two sayings, and 

it may not affect it and the dispute remains 

the same. 

2. The jurisprudential judgment resulting 

from technology remains dependent on the 

jurisprudential councils to adopt or not. 

the idea from the scientific point of view, but it lacked 

experience to be judged. See: athara altaqniat alhadithat fi 

alkhilaf alfaqhi, Dr.. Hisham bin Abdul Malik bin Abdullah, 

Al-Rashed Library, Riyadh, 1st Edition, 1427 AH: p / 237. 
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3. On the basic rulings that are proven in the 

Holy Qur’an and the Sunnah, as well as the 

pillars of Islam and all the devotional 

rulings in which there is no room for 

opinion, as well as questions of the belief 

that do not change with the change of time 

and place, but rather diligence is not 

accepted in it. 

4. The birth of the crescent varies from 

country to country according to distance, 

proximity, and eastern and Westernization. 

5. The modern technology related to the 

sighting of the crescent of the month of 

Ramadan has no effect on the disagreement 

of the jurists, and all the people of a country 

have their vision and whatever is issued in 

it by the legal ruler. 

 

May Allah bless Muhammad and his family 
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