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Abstract: 

      In his communicative hermeneutic philosophy, Heidegger adopts the relationship between 

interpretation, understanding, and existence, as well as the role of being and communication 

between humans and language. He contemplates existence through the essence of being, which he 

considers as engaging in metaphysical reflection through hermeneutic interpretation within 

communicative philosophy. Existence can only be understood through the property of language, 

which serves as the communicative link between humans and the world of existence, and the world 

of the self that exists within existence. Since understanding is connected to the mind, 

communicative reason also represents the essence of language as a sociological communicative 

interaction between the self and the other. This interaction, for Heidegger, occurs between 

interpretation and communication in his existential philosophy, which is concerned with the system 

and the search for truth within the linguistic reality as a pragmatic indication in the communicative 

linguistic context between the mind, existence, and the human according to Heidegger. 
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Introduction: 

Heidegger's philosophy is considered a hermeneutic philosophy in which communicative 

reality merges with existence and contemplation, based on the relationship that humans, as essential 

agents, form in the direct understanding of truth. This is what has made ontological interpretation in 

Heidegger's thought take on multiple dimensions for the realistic understanding of existence. The 

philosophy of theoretical understanding as well as the applied understanding of interpretative texts 

or interpretation can only be achieved through the rules of language, which are manifested in the 

signifier and the signified, and the communicative relationship between them in human self-

understanding. This is what led Heidegger to articulate his hermeneutic project, which stems from 

the existence of the individual human accompanied by awareness in the understanding of the self 

and the other through being and the epistemological acquisitions that form the basis of Heidegger's 

hermeneutic project. This project continuously takes on historical dimensions to understand human 

existence, reflecting its reliance on interpretation and communication in Heidegger's philosophy of 

existence. 

How can communicative hermeneutic philosophy be understood through Heidegger's ontological 

approach? And how can understanding be achieved through awareness of existence? 

Philosophy of Hermeneutics and Existence in Heidegger 

Heidegger's philosophy successfully integrates hermeneutics with human existence to facilitate self-

understanding through consciousness and thought. It establishes a connection between interpretive 

thought and communicative action, which leads to ultimate truth, self-existence, and ontological 
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existence that is constructive and aimed at understanding and truth simultaneously. "Pre-

understanding, in reality, is what supports Heidegger's argument in emphasizing the continuous 

nature of understanding. Thus, it is impossible to imagine an absolute understanding of things 

detached from prior and preconceived understandings or judgments of these things, even if it exists 

within a non-fixed structure of understanding, not subject to the coercions of the self and its 

transcendence over the things of the world. Pre-understanding is primarily in service of self-

possession and its historical context or our particular position."
1
 

Understanding hermeneutics can only occur through the contemplative consciousness of humans, 

given the human connection to the environment and inherited cultural and social structures based on 

natural and individual disparities among people in the same society. Existence, according to 

Heidegger, necessitates understanding the perceived and conscious reality of the interpretive text, 

which can only be understood by conceptualizing the meanings, words, and linguistic connotations. 

"Meanwhile, Paul Ricoeur, in his re-reading of Heidegger's interpretive thought, asserts that the 

circular nature of understanding takes on a more comprehensive meaning. He considers the 

question of being in 'Being and Time' to involve a circular relationship as significant as the circular 

relationship of understanding mentioned by Heidegger. According to Ricoeur, the circular phrase is 

nothing but the circle of the questioner and the circle of the thing being questioned."
2
 

For Heidegger, hermeneutics requires understanding being and its effect, which is only achievable 

through explicit comprehension of judgment and meanings. This alignment appears to exist 

between the ontological perspective and the prior knowledge of consciousness. This perspective led 

Heidegger to view the interpretive text through understanding meaning and structure to establish 

direct communicative understanding between truth and the meaning of truth in the text. This led 

Heidegger to consider it from a linguistic, communicative, and ontological perspective, expressed 

by humans through pure understanding. 

Heidegger elucidates the hermeneutics of realism through his interpretive text, based on the 

relationship between ontological work and the practical and historical dimensions of any work that 

follows the ontology of existence. This can only be achieved through means of understanding and 

the human assimilation into ontological realism, according to Heidegger. "We can see in this 

hermeneutics of realism a distinctive marker on the path of fundamental ontology in 1927. The 

meaning lies in the depth of the content implied by the title, which appears as a provisional title for 

Heidegger's lecture on ontology—hermeneutics of realism. The title articulates the question of 

being with the phenomenology of Dasein, which will later be called existential analytics."
3
 

According to Heidegger, the presence of hermeneutics in the text must be through intentional 

understanding based on conscious expression. This understanding can only occur within the 

interpretive or explanatory text framework, resulting in a prior awareness and self-awareness of 

understanding the linguistic, semantic, and rhetorical style of the text and its meaning based on 

hermeneutics and understanding. "What Heidegger posited is the embodiment of historical 

consciousness. This latter requires us to guard against our random tendencies and preconceived 

                                                      
1
 Various Authors. From Being to Effect: Heidegger in the Debate of His Era. Group of Arab Academics, Ibn Al-

Nadim Publishing and Distribution, Dar Al-Rawafed Al-Thaqafiya Publishers, Algeria and Lebanon, 1st ed., 2013, pp. 

154, 155. 
2
 Ibid., p.155 

3
 Martin Heidegger: Ontology - Hermeneutics of Reality. Translated, presented, and commented by Amara Al-Nasser. 

Al-Jamal Publications, Beirut, Lebanon, 1st edition, 2015, p. 20. 
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judgments to associate each formation of understanding with historical consciousness. However, the 

degree of understanding historical otherness and applying historical methods practiced in this sense 

does not suffice to display what it included of its subject matter."
4
 

It seems that detaching the historical method from the hermeneutic process gives it a 

methodological hermeneutic nature without directly influencing the text-mind relationship. 

Therefore, it was necessary to resort to accepting dialogue and opinions according to the text's 

credibility without introducing narrative absurdity. This can only be achieved through deep 

understanding of the text. "For Gadamer, understanding the text requires a readiness to express 

something through and from the text. Therefore, the consciousness shaped in the art of 

hermeneutics must show a kind of influenceability regarding the text's otherness. However, this 

effectiveness does not assume neutrality or the erasure of the self and the withdrawal of the 

interpreter's opinion. It necessitates alignment with the text's intentions and revealing the reader's 

opinions and preconceptions. The reader must adhere to their bias for the text to emerge in its 

otherness and obtain the possibility of uncovering its hidden truth in confronting their own 

preconceived opinion. Hence, we can say that Gadamer managed to bring the concept of prior 

understanding from the field of classical hermeneutics to the realm of contemporary hermeneutic art 

while maintaining the ontological curve noted by his teacher, Heidegger."
5
 

The pre-understanding of judgments that existed in the intentions of other texts created an 

alternative hermeneutic knowledge for interpreting texts through the ontology of the text. Heidegger 

expressed this through the text’s awareness of its structural framework and the analytical and 

structural contexts of the text through its verbal, linguistic, and even intellectual significance to 

human consciousness in existence as being. 

Human existence in thought reveals itself through the problem of language, which is the problem of 

aligning with the correct content for deeper understanding of the text and the essential connotation 

of the general meaning and structure to which the text belongs. "Since truth in its essence is 

freedom, the historical human can, while letting beings be, also not let them be as they are. Thus, 

beings become transformed and distorted. Their appearance affirms their power, and this power 

brings forth the non-essence of truth. Since independent freedom as the essence of truth is not a 

property of humans, humans only exist in an open manner insofar as they are owned by this 

freedom and become qualified to have a history."
6
 

Human openness to the power of truth through essence is evident in the understanding achieved 

between the linguistic and hermeneutic systems of the text and the metaphysical dimensions of the 

existential truth of expressive or justificatory interpretation. This analysis involves human 

effectiveness with the semantic and rhetorical analysis of the power, essence, and truth of the form 

of understanding through consciousness by contemplating the essential existence of the content and 

ideas present in the text, as well as in the spirit of the interpretive text. "What a human is, in the 

traditional language of metaphysics, lies in their open existence. However, open existence, when 

thought through, does not match the traditional concept of existence, which means reality in 

contrast to essence conceived as possibility. In the book 'Being and Time,' this prominently written 

phrase indicates that the essence of existence—here Dasein—in its existence does not involve a 

                                                      
4
 Group of Authors, From Being to Influence, previously cited reference, p. 156 

5
 Ibid., p. 157. 

6
 Martin Heidegger, Technology - Truth - Existence. Translated by Mohammed Sabila and Abdelhadi Miftah, Arab 

Cultural Center, p. 27. 
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dichotomy between existence and essence. These two metaphysical determinations of being are 

generally stronger than their relationship. This phrase still contains a general proposition about 

existence here (Dasein)."
7
 

The role of existence is defined by the extent to which a person desires to understand themselves 

through pure existence, which can only occur through temporal knowledge of things in both sense 

and meaning. Since Heidegger saw that existence is defined by essence through the essence of 

humans, not the essence of things, it is manifested through the being that reflects the actual impact 

of the subject. Since humans seek themselves in reality, this necessitates constructive 

communication with other parties through the language of the text and the semantic discourse 

present in the practical understanding of humans. "However, humans are not just living beings 

capable of possessing language in addition to other abilities. Rather, language is the house of being, 

wherein humans exist openly to the truth of being, which they are committed to protecting. This 

reformulation of human selfishness as open existence means that what is fundamentally is not 

humans but being as a dimension of the truth of open existence. Yet the dimension here is not what 

is usually known as a spatial element. Instead, it should be said that every spatial element and every 

place and time are realized within the original dimension, which, by being so, is being itself."
8
 

The existence of pre-understanding for interpretation through interpretation can only occur by 

understanding heritage, history, and the past, which can be recalled in realistic understanding 

through its relation to contemporary thought. This is what led Heidegger to link truth with 

understanding with existence through humans. "Heidegger considers every aesthetic determination 

of humans to be an anthropological tendency of thought that prevents any radical questioning and 

original problematization of the essence of humans. The question of humans is only posed within 

the horizon of the question of existence. Hence, Heidegger appears to ignore the question of 

humans, an oversight that surprised his contemporaries, especially the French. In a famous letter to 

Jean Wahl in 1937, the year he was articulating the concept of the hermeneutic turn, Heidegger 

states that his concern is not the existence of humans but rather the question of existence itself, 

which is solely addressed in 'Being and Time.'"
9
 

The existence necessitates understanding the communicative relationship between being-in-itself 

and being-for-itself, as well as intersubjective communication between individuals and selves, and 

between individuals and others. This requires a phenomenological approach to reconsider the reality 

of existence, as it constitutes being and impacts social consciousness and human behavior. This is 

achieved through social assimilation and the existence of groups and ideas via the dominance of 

consciousness and thought on the sociological structure and knowledge of humans as social beings 

existing in actuality and potentiality. 

In this context, Heidegger's book "Kant and the Problem of Metaphysics" does not fall within the 

horizon opened by "Being and Time," and thus cannot be understood without recalling some main 

steps of "Being and Time." In this book, Heidegger seeks to revive the question of being, which had 

been forgotten in traditional ontology. Traditional ontology implicitly assumes being as a constant 

presence without explicitly posing the question of the meaning of being, often not even recognizing 

                                                      
7
 Martin Heidegger, Philosophy, Identity, Self. Translated by Majma Meziane, revised by Mohammed Sabila, Dhad and 

Al-Ikhtilaf Publications, Algeria and Lebanon, 1st edition, 2015, p. 129. 
8
 Ibid., pp. 136-137. 

9
 Group of Authors, Contemporary Political Philosophy: From Totalities to Minor Narratives, edited and supervised by 

Ali Aboud Al-Mohammadi, reviewed by Ismail Mhanana and Mohammed Shouqi Al-Zein, Ibn al-Nadim Publishing 

and Distribution, Dar Al-Rafidain Cultural Publishers, Algeria and Lebanon, 1st edition, 2012, p. 86. 
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the need to ask it. However, addressing the question of the meaning of being, as previously 

mentioned, involves tasks that Heidegger dedicates parts of the book to.”
10

 

Heidegger does not seem to lean towards existence as much as towards the act of existence, 

separated from the metaphysical dimension that influenced human existence during the classical 

intellectual era. Thus, metaphysics is considered a thought that destabilizes human existence 

through closed-minded thinking, resulting in a non-ideological thought in Heidegger's philosophy. 

“Heidegger's overall intention to transcend metaphysics is essentially an ethical and political goal in 

its human dimension, as metaphysics represents the fundamental alienation of human existence 

from Plato to modern times. The term "transcendence" used by Heidegger also implies healing and 

overcoming illness, suggesting that metaphysics is a pathological means akin to Sartre's false 

consciousness, Marx's alienation, Freud's neurosis, or Nietzsche's health. Consequently, the 

metaphysical stage involves a false political alienation.”
11

 

Human liberation from metaphysics equates to freeing thought from myths and obscure, stagnant 

thinking, as metaphysics deprives free thought and integrated reason of the truth. This truth is 

revealed in the essential existence of humans through time and space and its impact on the social 

and political environment of humans as rational beings. History has been present in the technical 

existence of the intellectual process that Heidegger continuously advocates through textual, 

semantic, and linguistic interpretation. Words, meanings, and significations reach thought through 

the practical reality of thought, which is existence and the essence of existence. 

“The epistemological field that interpretation works on involves examining texts internally and 

connecting them to their general context. Gadamer's conception of the art of interpretation aspires 

to reach a universal level, as it transcends the classical development of understanding texts and the 

levels of truth they contain, aiming to understand social phenomena, individual behaviors, historical 

events, and artistic and aesthetic creations. Unlike traditional hermeneutics, which focused on 

clarifying ambiguities, determining literal meanings, and uncovering metaphorical meanings.”
12

 

interpretation can only demonstrate the truths within a text or its context to the extent that it shows 

the role of interpretation in the general understanding of a priori knowledge with the various 

legacies humans have experienced during different periods of their lives. Even if that period is a 

historical era or an idea to which humans adhere in their habits, traditions, and societal values from 

their past, Heidegger considers that language may take its due right from translation to understand 

and realize meanings in the reality of this existing existence. It is essential to consider that 

interpretation touches upon the spiritual aspects of interpretation within its framework, from 

language to translation. "Every translation is a form of interpretation that does not hesitate to turn 

the issue on its head, declaring with a certain interpretive irony, we admit that every translation 

should be an interpretation, but the reverse is also true. Every interpretation and what it says in its 

service is thus a translation. Translation does not only move between different languages, but there 

                                                      
10

 Martin Heidegger, The Question Concerning the Thing: On Kant's Doctrine of Transcendental Principles. Translated 

by Ismail Al-Mosaddaq, Center for Arab Unity Studies, Arab Organization for Translation, 1st edition, Beirut, 

Lebanon, 2012, p. 11. 
11

  
12

 Abdelaziz Bou Shaeir, Gadamer: From Understanding Being to Understanding Understanding, Al-Ikhtilaf 

Publications and Dar Al-Amane, Morocco and Algeria, 1st edition, 2011, p. 26. 
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is also translation within the language itself. Hölderlin's interpretation is a translation within our 

German language."
13

 

Translation must draw from the language itself, utilizing expressions, interpretation, and both direct 

and indirect contextual understanding to achieve comprehension, or more precisely, the intent 

behind words or meanings. This approach continues towards hermeneutics, which can substantiate 

the comprehensibility of meanings and their implications in the textual context and its historicity, 

and it dissects problematic aspects of the self— the self that is expressed through human thought. 

"However, Heidegger contends that a historically oriented people who send their language towards 

interpreting the essence of their destiny can never become a homeland in isolation; that is, they can 

never discover their essence directly within their own language. Rather, any people can only 

emerge through the dialogue of their language with foreign languages."
14

 

Interpretative meanings exist in various forms of human understanding and consciousness, given 

that semantic words with conceptual sounds and discourses demonstrate the presence of meanings 

to comprehend their context and the speech and sentences that lead to them. This understanding led 

Heidegger to establish both a narrow and broad comprehension of things based on their 

significations, not merely in relation to language but also to reality. Heidegger states, "The question 

of the thing is an ancient question and continually renews its novelty when we consider the question 

itself. What do we think of when we ask, 'What is a thing?' We mean by thing a piece of wood, a 

stone, a ball... Certainly, the stone lying by the roadside is a thing, the heap of dirt in the field is a 

thing, the house is a thing, the well along the road is a thing, and clearly, people refer to countless 

things as things. What does not appear as such a thing, that is, what does not appear is of course the 

thing-in-itself for Kant; it is the entirety of the world, and even God himself."
15

 

Heidegger thus indicates that being and the thing are opposites, and according to Heidegger, a thing 

cannot be equated with being because being is broader and deeper than all things. "Heidegger 

strives within the ontological domain to integrate the dominance of epistemological theory and the 

epistemological factor. This aims to present its problem as a new perspective that addresses the 

question of the meaning of being. The question that must be formulated at the outset to document 

the connection between being and existence in Heidegger's thought is not 'How do we know?' In his 

view, we celebrate the philosophical possibility in terms of necessity and possibility, which can be 

translated into 'What are the conditions for the possibility of understanding?' Instead, 'What is the 

mode of existence of Dasein whose presence and existence are characterized by understanding?'"
16

 

Building knowledge relies on the hermeneutical strategy of understanding by liberating ideas from 

their metaphysical and existential dimensions. This is what led Heidegger to focus on being and 

existence by addressing the problem of interpretation within the practical understanding of ideas 

and texts. This effort has granted interpretation a direct character in understanding meaning and 

rereading it based on the mental reality of understanding, establishing a connection between 

interpretation and existence based on context, signification, and the communicative and linguistic 

act of the philosophy of existence itself. "Heidegger believes that anyone who claims that the Bible 

holds within its pages the right answer to the question: Why is there something rather than nothing? 

                                                      
13

 Martin Heidegger, Being and Time. Translated by Fathi Al-Maskini, revised by Ismail Al-Mosaddaq, Dar Al-Kitab 

Al-Jadeedah Al-Muttahidah, 1st edition, 2012, p. 29. 
14

 Ibid., p. 30. 
15

 Jamal Mohammed Ahmed Suleiman, Martin Heidegger: Being and Entity, Dar Al-Tanweer for Printing, Publishing, 

and Distribution, 2009, p. 21 
16

 Group of Authors, From Being to Influence, previously cited reference, p. 197. 
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is misled. According to classical interpreters, everything that exists, except for God himself, is 

created by him, and we can thus pose our question. However, one cannot genuinely ask such a 

question without ceasing to be a believer and being labeled as an atheist, bearing all the 

consequences of such a step."
17

 

Heidegger thus casts doubt on the reality of existence founded on unconvincing and unserious 

existential inquiries. Individuals’ wills diverge from practical reality in embodying their ideas, 

shaping a positive context through their willingness or reluctance to understand religious or social 

reality, aligned with their convictions. "Regarding philosophy, Heidegger states: Philosophy is an 

untimely endeavor, preceding its era, because it is one of the few things that do not find their direct 

resonance in the present. When philosophy finds its direct resonance in the present or becomes 

familiar, we are faced with either a false philosophy or a philosophy used for non-essential and 

fleeting purposes."
18

 

Hence, according to Heidegger, philosophy presents a different approach from scientific 

understanding and direct interpretation, characterized by ambiguity, interwoven ideas, and 

comprehensiveness. Philosophy is not merely talk but thought concerning existence, 

epistemological truth, understanding the hidden aspects of ideas, and rationality. It attempts to 

transcend these ideas and their contradictions based on dialectics and evidence, making it 

challenging to define philosophy’s existence within its ontological understanding. "From this 

perspective, Heidegger emphasizes that philosophy cannot be learned or comprehended directly as 

one would read and grasp a concise manual of tactical skills. Philosophy cannot be applied or 

judged by the same standards used for economics or other professional knowledge."
19

 

"Interpretation cannot exist outside understanding, and understanding ultimately involves 

application. What is essential in legal hermeneutics as well as theological hermeneutics lies in the 

tension between the presented text—be it a legal text or a scriptural text—and the meaning it 

acquires in its practical interpretive moment, whether in judgment, preaching, or exhortation."
20

 

The relationship between the text and its linguistic signification within the communicative act 

grants it an interpretative dimension that holds philosophical and intellectual meaning based on its 

interpretative and explanatory content. Consequently, discussion and dialogue emerge from the 

mental image of the text and the practical results it yields for humans through their actual reality. 

"Habermas seeks to establish communicative action as a philosophy that marks a turning point in 

Western thought in general, directed at critiquing philosopher Martin Heidegger, who highlighted 

the purposes of human existence as a dialogue with the world. This connects to the hermeneutical 

space that links dialogue with listening. From this standpoint, Habermas holds Heidegger ethically 

accountable, cultivating within us a doctrine of absolute silence, which he practiced for many years, 

as he affirmed in a philosophical work that he explicitly announced."
21

 

Habermas’s theory of communicative action, rooted in its linguistic and sociological dimensions, 

contrasts with Heidegger's hermeneutics, which delves into the philosophy of meaning and 

intentional understanding within an existential framework. Heidegger emphasizes the harmony 

                                                      
17

 Martin Heidegger, Introduction to Metaphysics. Translated by Imad Nabil, Dar Al-Farabi, Beirut, Lebanon, 1st 

edition, 2015, p. 25. 
18

 Ibid., p. 27. 
19

 Ibid., p. 27. 
20

 . Abdulghani Bara. Hermeneutics and Philosophy: Towards a Project of Interpretative Reason. Arab Scientific 

Publishers and Ikhtilaf Publications, Algeria and Lebanon, 1st ed., 2008. p. 128 
21

 Group of Authors, From Being to Effect, Previous Reference, p. 196. 
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between self and meaning through the text's verbal or conceptual indications, facilitated by rational, 

free, and ethical discourse that evolves from philosophy to the self through moral and 

epistemological dimensions. "Thus, structuralism can be defined as a complete awareness of the 

prevailing conditions within this series of assumptions, although it is certain that Saussure did not 

use the term structure but rather system. The term structure emerged in 1928 at the International 

Congress of Linguistics in The Hague, in the phrase structure of the system. Hence, the word 

structure appeared as a specification of the system, indicating useful configurations drawn from the 

entire field of articulation and combination possibilities that create the individual form of a 

language."
22

 

Language, therefore, is considered an epistemic, systematic, and linguistic field that fosters the 

connection between philosophy and thought on one side and philosophy and interpretation on the 

other. Human existence serves as a fundamental pillar for any intellectual existence. "The openness 

of structuralism is undoubtedly a scientific breakthrough, and linguistics, when considered as an 

independent subject, has established itself as a science."
23

 

The opening of language to structuralism in interpretation and existence involves the linguistic and 

structural system, necessitating the presence of speech and discourse to extract the complete content 

of the text for interpretative existence. "Thus, Heidegger reaches a point in his reflections that 

allows him to say that posing the subsequent question: How can beings stand with being is usually 

implied in the primary question within the structure of his central question: Why is there something 

rather than nothing? If we now begin to reflect on the issue posed by the initial question in this 

book, that is, the question of being, Heidegger asserts that the absolute truth of the dictum about the 

obscurity in the understanding of being and its biased reality immediately becomes clear."
24

 

Heidegger emphasizes that existence does not remain obscure to humans, as they search for 

existence within themselves. Consequently, existence is found only in human existence, through the 

positioning of the self with the other in a shared environment, represented by the formal 

relationship between subjective and objective existence. "Habermas's philosophy of communication 

no longer builds upon transcendent values inspired by realms of good and evil as articulated by 

metaphysical philosophers. Instead, it is based on an approach he calls the ethics of discussion, 

which is neither contradictory to ethics nor derived from it. It relies on the principle of 

argumentation as a foundational starting point for all it can lead to. Hence, he connects its function 

with the characteristic of argumentative discussion, transforming it into discursive 

argumentation."
25

 

Heidegger's view of time aims to illustrate the role of existence within the ontological trajectory of 

humans, unlike those who claim the existence of time outside the human framework, confined to 

the natural existence alone. Awareness of knowledge underscores the necessity of self-awareness 

for the existence of the self as a self, proposing the actual influence of interpretation through the 

communicative and epistemic process. This is clearly articulated within Heidegger’s notion of spirit 

and time. "The idea of the spirit's fall into time, as Derrida phrases it, presupposes and necessitates 

another concept of time, one that opposes Hegel’s concept of time and the familiar, conventional 

                                                      
22

 Paul Ricoeur, Conflict of Interpretations: Essays in Hermeneutics, translated by Mundher Ayashi, reviewed by 

George Zinati, New United Book House, 1st Edition, 2005, p. 120. 
23

 Ibid., p. 121. 
24

 Martin Heidegger, Introduction to Metaphysics, Previous Source, p. 20. 
25

 Jean-Marc Ferry, Philosophy of Communication, translated by Omar Mehibel, Arab Scientific Publishers, and 

Publications of Al-Ikhtilaf, Arab Cultural Center, Algeria and Lebanon, 1st Edition, 2016, p. 17. 
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understanding of time and its background. This authentic and unfamiliar concept of time, which 

Heidegger considers in his works such as The History of the Concept of Time, with which Derrida 

agrees, attempts to highlight temporality in its terms, forming for him the transcendental horizon of 

the question of being in Being and Time."
26

 

In Heidegger's view, the self-positions itself through existence, which is intrinsically linked to the 

question of time, but within the scope of interpretation through understanding existence, or through 

the positioning of the spirit within the realm of consciousness, shaped by ethics from a theoretical 

perspective on the history of ontology. This theoretical framework constitutes the interpretative 

texts with their existential meaning, where time is a being that persists through continuous 

awareness and understanding, mediated by institutional linguistic communication regarding 

Heidegger’s perspective on interpretative existence. "When Heidegger began to clarify this 

temporal origin, he ultimately demonstrated, according to Derrida, the term spirit as if it indeed 

concerned him. He adopted it, albeit twice, but in both instances, he described it within quotation 

marks. These marks, despite their similarity, do not simply coincide with those surrounding the 

term spiritual in analyzing the spatiality of Dasein, the being-there in the world."
27

 

"The problem of the relationship between the self and the object has preoccupied the history of 

modern European philosophy. While the Copernican revolution successfully dethroned the self-

centered subjectivity, which subsequently had a significant impact on philosophical perceptions, 

Kantianism restored the importance of the ontology of the self in its empirical and transcendental 

dimensions, enabling it to control the object once again. Marx later revealed the complexity of this 

dynamic, showing that the spell turns against the sorcerer. If the human subject believes it has 

created the object-machine to serve it, it eventually falls under its control and becomes subservient 

to it."
28

 

The presence of an ontological and hermeneutic conflict concerning the relationship between 

philosophy and existence, and between philosophy and interpretation, suggests a critical issue: 

human existence is understood only within the framework of interpretation necessary for 

understanding speech through the interpreted text. Existence can only be comprehended through the 

process of being, which is directly related to human existence in the self, spirit, and tangible 

existence through thinking about interpretation, reinterpreting interpretation, and understanding 

interpretation. Here, Heidegger's view converges with Habermas's in constructing communicative 

action. 

Habermas did not merely criticize the connection between interest, knowledge, and teleological 

ideas that link each to the other; he developed the project of communicative rationality into the 

ethics of discussion or procedural ethics, which were crystallized in his critical hermeneutic thesis. 

This thesis exposed ideological distortion and deceit and broadened his critical theory to liberate 

reason, ethics, politics, and society from domination and control. He advocated for liberation from 

the philosophy of consciousness, which views the relationship between language and action as 
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analogous to the relationship between subject and object, arguing that reducing our worldview to 

this basis would imprison us in instrumental reason, where the subject shapes the object.”
29

 

Agreement among people can only occur through a communicative and interpretive action that 

involves everyone, based on the understanding that self-awareness provides a clear interpretation 

through the role of the self and its interaction with external parties that touch upon its objective 

aspects. Since humans possess instrumental and procedural reason, they understand the essence of 

ideas to establish an interpretive base according to their ontological perspective, as per Heidegger. 

Heidegger's new logic yielded positive results not only in theology but also beyond the structural 

and typical rigidity that had long dominated the Dilthey School. The distinction lies in J. Misch's 

effort to liberate Dilthey's philosophical motives by comparing Husserl's and Heidegger's 

philosophical ideas with those of Dilthey. Even if Dilthey's establishment of a position in the 

philosophy of life represents a final confrontation with Heidegger, the transition from 

transcendental consciousness to the philosophy of life, as accomplished by Dilthey, was a 

significant impetus in preparing Heidegger's philosophy. Heideggerian existence was nothing more 

than an understanding of interpretation and a development of self-awareness through different eras. 

It did not touch metaphysical truth except to the extent that it touched the spirit of existential truth, 

according to Heidegger. Since humans possess the self and the ego, they must have an existence 

outside their own existence, which is the external or other existence. Thus, transcendental thinking 

in understanding forms the basis of ontological existence for Heidegger. 

Heidegger aimed to focus on the daily life lived by Dasein in its world. This daily life cannot be 

methodologically relied upon in this context if we focus on its extreme aspects but should be 

considered in a moderate state, that is, in its moderate flow concerning Dasein. This perspective 

ultimately leads to the preliminary revelation of the fundamental structures that define this moderate 

life for Dasein, leading to the identification of the specific intermediate existence of Dasein.”
30

 

Heidegger sought to discover the pattern of human life based on the existence of will, which 

ensures the existence of Dasein, which alters existence based on natural entities and material things 

that achieve the intellectual existence of things without regard to the subjective aspect that 

considers historical matters as elements that take tradition and culture as the proper path 

demonstrating existential significance regardless of their type, according to Heidegger or Western 

thought in general. Heidegger viewed humans as beings in existence living their daily lives in a way 

possible for other beings. Humans possess thinking, which serves as a fundamental tone for them, 

by which they adopt various stances toward existence, the world, and things within the world. This 

thinking extends to forming concepts about matters, relationships with others, and shaping their 

views on life, and their most diagnostic and abstract contemplations.”
31

 

Returning to the history of the past, including traditions, customs, and practices, revives the 

collective conscience in the existential life of the present and affects the intellectual and mental 

development of humans through the continuous repetition of certain actions and behaviors based on 

truths that impact the present. This, in turn, broadens human self-activity regarding any behavior 

outside the scope of the human's existential reality, whether self or reality. 
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The role of hermeneutics in Heidegger's philosophy involves exploring existence using a dialectical 

logic of transcendental thinking about classical texts with a philosophical layer, which Heidegger 

described as the sciences of understanding or cognition or what he termed as truth. It becomes clear 

that the psychological thought of ideal hermeneutics poses a problem: is the true meaning of a text 

found in the intended and desired meaning? Is understanding a revival and recreation of the original 

production of the author? Clearly, this does not equate to the legal hermeneutics that perform the 

function of establishing law. Our analysis of this function in favor of its normative activity, being a 

practical application unrelated to science, necessitates the concept of scientific objectivity that we 

suffice to establish on the basis of the intended meaning.
32

 

Communication and Existence in Heidegger's Philosophy 

Heidegger suggests that philosophy has taken a transcendental turn in existence, deviating towards 

what is known as reason and rationality, and towards traditional metaphysics, in contrast to 

interpretation, which has delved into studying the truth within the text by searching for the entity. 

"Heidegger continues by stating that metaphysics seeks and investigates the existence of the entity. 

Therefore, it is illogical to separate the issue of forgetting being from metaphysics. However, if we 

reflect on the question of being in the sense of investigating the question of being itself, it becomes 

clear to anyone that being itself is something different from metaphysics and remains forgotten. The 

forgetting of being is something completely unknown to many philosophers, but it remains a 

constant momentum for the philosophical questioning process."
33

 

The relationship between communication and existence involves the human element linking 

language and thought based on the language present between them in the practical and procedural 

communicative reason. The sociology of communication depends on the practical existence of 

procedural action within the context of the existing linguistic text, where communication occurs 

between the self and the other. "The philosophy of communication, as envisioned by Habermas, is 

no longer based on higher values inspired by worlds of good and evil as conceptualized by 

metaphysical philosophers. Instead, it is built on a relative approach he calls the ethics of 

discussion. This ethics is not contradictory to morality but also not derived from it, relying instead 

on the principle of argumentation as a starting point."
34

 

Rationalizing communication is essential to achieving true and effective communication among 

social partners engaged in discourse, based on understanding and interpretation through the 

ontological existence that indeed exists. "The question that must be formulated at the outset of our 

intentions is what is called establishing the bond between being and existence in Heidegger's 

thinking."
35

 

This interpretation within the framework of rational, free, and distinguished discussion represents 

an actual existence of a linguistic foundation based on analyzing the fundamental structure of 

communicative reason through speech acts, dialogue frameworks, and the ethics of discussion 

present in the realms of communicative action. This can only be achieved through the ontological 

analysis of free, constructive, and effective discussions within serious dialogue between the self, the 

other, and the subject, based on imposing the logic of truth, intention, understanding, interpreting 

ideas, and analyzing the contents present in communicative existence. "Thus, existence, as 
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conceived by Plato, lies in what is of its essence, while existence is far from what we see, even 

though it is the very appearance that appears and does not appear. While the forms are purely 

intellectual ideas and hence unreal, or when Plato placed the good at the pinnacle of forms, it was 

the only one he did not think of in the ethical sense."
36

 

Existential ideas necessitate interaction between existence and the entity, where the human being is 

the one who expresses his communication based on the subjective and external subject on the basis 

of reason and conception. Ideal upper existence guarantees ethics and ethical thought, where the 

human being in existential ontology integrates with it. 

The existence of forms in the reality of existence represents intersubjective communication among 

the actors in the communicative dialogue, which is represented by humans through reason, 

language, discourse, and the sociology of ethics. "Jean Cazeneuve points out that the etymological 

origin of the act of communication means making something common. Communication implies a 

process of transitioning from an individual state to a social state, as indicated by the act (to 

connect), which involves informing, reporting, and conversing, relating to the transmission of 

messages or symbols carrying meanings."
37

 

Communication starts from interpreting the text, language, understanding, and reconstruction based 

on the analysis contained in the discussion and posing problems to build dialogue and counter-

dialogue based on understanding language, speech methods, listening to the interlocutors according 

to acceptance, dialogue, and courage while respecting the self and positioning the subject within 

communicative existence and its methods. "Modern ontology remains, nevertheless, an isolated 

discipline, but it is particularly linked to phenomenology in the narrow sense of the term. It is in 

phenomenology that the concept of ontology first sees the light as a concept of inquiry. Ontology of 

culture and material ontologies, in general, are disciplines from which the thematic content of 

dialects in the feature of real categoriality is extracted."
38

 

"However, within this ontology, the question of the realm of being has not been posed, where the 

specific meaning of being that unifies all problematic must be withdrawn. This question is unknown 

to it and remains rejected in its pure origin, where its original meaning lies. The fundamental face of 

traditional ontology, and today's ontology’s inability, is a double incapacity."
39

 

The essence of humanity calls for its presence in the communicative spectrum built on the truth 

related to the self-according to Heidegger's vision, and this can only occur within the framework of 

being, that is, the being of actual existence. Thinking about humanity through existence involves the 

essence or property of being that dominates the effect of communicative reason constructively and 

effectively, or what is called the openness to being according to intersubjective and free rational 

communicative action built on the ethics of discussion and founded dialogue. "For humans alone, as 

far as our experience with it goes, have committed within the scope of open existence. Therefore, 

thinking in open existence cannot be characterized as a special mode among other modes specific to 

living beings, assuming that it is contingent upon humans to think about the essence of their being 
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and not just report on its formation and specific activity from the perspective of natural sciences or 

history."
40

 

Changing thought and linking it to the property of existence necessitates continuous understanding 

and constant being, which passes through language or the reality of the tangible reality present in 

existence. This can only occur through what is called open existence. This open existence is also 

determined by the positioning of interpretive communication in understanding existence through the 

presence of being and its effect or action. "Open existence, understood as openness, does not 

correspond in content or form with existence, as open existence seeks from its content that open 

positioning within the truth of being."
41

 

The relationship between existence and communication, which is necessary and complementary to 

establishing a type of actual existence in the self-open to the other according to language or 

intersubjective communication between the actors within rational dialogue frameworks, is 

distinguished. The issue of discourse in social reality requires an image of understanding, where 

understanding can be the common criterion for achieving sociological reality according to 

communicative rationality to achieve harmony in discourse among communicative partners within 

the general framework or in the public space. This is known as situational discourse. "This occurs 

through recognizing the other as an existing entity subjected to a dialogical structure, as adherence 

to the principle of dialogue leads to commitment to the conditions of democratic coexistence, in 

which the theory of discussion as a dialogical act aims to sculpt a collective identity with a 

universal dimension, unified through a political community that remains open to the integration of 

all citizens of various origins."
42

 

Communication and coexistence between human existence and intersubjective communication 

involve interpretation and discourse based on life and active political and social worlds within 

communicative reason, the reality of existence, and the connection of discourse and constructive 

dialogue to achieve human communication in a modern, contemporary, and rational global 

framework according to the ethics of discussion. 

Heidegger remains committed to the task of deconstructing traditional ontology. However, tradition 

and deconstruction have not maintained a fixed domain as prominent for the question of being as 

in Being and Time. Rather, it has become an interpretation of being on its way to verifying its 

history, because history in being is nothing but being itself.”
43

 

Humans must align with the ethical principles dictated by the social and political norms existing 

within a given society. The material nature of humans compels them to seek pragmatic benefits, 

which create a difference in discussions with others based on affection and respect, and through 

communication between the subjective existence and the objective existence of humans, and with 

others simultaneously. This can only be achieved through the actual understanding and 

comprehension needed to build real capacities. "Accordingly, Heidegger's focus remains on the 

values associated with the principles of pure understanding, because these principles draw upon the 

thingness of the thing. For this reason, he considers this understanding as central to the critique of 
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pure reason. This conception aligns, according to Heidegger, with Kant's own understanding of his 

work, as it is known that Kant formulates in the preface to the critique the question of this work as a 

question about the possibility of synthetic a priori judgments, and the answer to this question is 

provided by Kant in the analyses of principles."
44

 

In Heidegger's view, existence requires the attainment of truth, a truth that the mind must grasp 

according to the perceived external object and the intersubjective worlds latent within humans 

beyond the self. This can only be achieved through the rational framework in the worlds existing 

between humans and nature, and between humans and the world to which they belong. "Thus, an 

interpretation that had initially abandoned the perspective of consciousness does not negate 

consciousness, but radically redefines its meaning. What has established consciousness but its claim 

to know itself, from the outset its narcissism. We must, therefore, reach a point of intensity where 

we cease to know what consciousness means in order to rediscover consciousness as a mode of 

existence shaped by the unconscious as its other face."
45

 

Communication occurs only through individuals and groups, conforming to the sociological reality 

of interaction and co-existence. However, this merely represents a linguistic reality expressed 

through language within the framework of words, meanings, sentences, and terms, based on 

understanding and discourse to achieve the rational structure of human existence as an actor within 

the social entity through existence in the lived world. This occurs between communicative action, 

procedural actions, and speech acts. 

The most effective approach for humans is the necessity to position themselves within social reality 

to achieve material and practical goals, and even pragmatic objectives through which humans 

communicate with the state entity politically and with society sociologically, to establish shared 

interpretive communication between humans, existence, and the existing reality. 

Pragmatics is considered one of the methods of linguistic communication emphasized by 

proponents of the theory of communicative action. Karl Otto Apel views pragmatics as the 

fundamental means of communication in natural speech between the speaker and the listener, and 

between the linguistic context and the linguistic context alike. This is similar to the profound 

knowledge aptitude and the speed required for acquiring that profound knowledge and the good will 

of the participants in the communicative act. "  
46

 

Communication occurs only through speech acts leading to the understanding of words, meanings, 

and connotations according to discourse, intent, and argumentation based on reason subject to 

thought, and the logical publicity required by communicative existence in the communicative act 

itself. Here, Searle states: 'When the speaker speaks, he acts, and the linguistic act is an act that 

enables and results from achieving the event, and it is an intentional act, subject to social 

convention and agreement, and resulting from contextual and situational nature.'"
47

 

"Reason represents the primary unity of all conceptual thinking, where language is used to represent 

thought; no utterance exists except as an embodiment of action."
48
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Communication is subject to many interpretations, which themselves are subject to various 

interpretive and expressive events through discourse analysis, the reality of discourse, and its 

impact and effectiveness on humans, as well as on society, politics, and the economy. This is 

necessary to create communicative agreement between interpretive activity, understanding, and 

signs and connotations through the actual existence of hermeneutics based on the human 

communication with the text and with the self and the other. "Therefore, interpretation is the 

discovery of a possible epoch among multiple possibilities, as every text is a fabric of signs and 

reciprocal symbols always subject to interpretation. This means that truth cannot be stated 

definitively but is expressed in different ways and forms according to the diversity and multiplicity 

of contexts."
49

 

Communication occurs through purposeful ethics, constructive discourses, creative and innovative 

speech methods and dialogue in any form of knowledge. Hence, it is essential to return to the public 

sphere where everyone meets to express dialogue, engage in discussion, and open the space for 

social and political participation based on exchanging experiences and fostering mutual existence 

and deep understanding among them based on respect, high ethics, and fundamental principles of 

respecting identities, religions, and cultures. "Communication is a form of interaction aimed at 

creating understanding among a group of people within a public space, expressed through symbols 

according to norms. Habermas uses conceptual matters to highlight the specificity of this 

intersubjective interaction or mutual recognition and rational justifications to strengthen 

communicative ethics and the morality of discussion."
50

 

The actual existence of humans in social reality is a means to perform speech acts by interacting 

with parties to achieve mutual benefits based on existing positive law and on the basis of identity 

convergence among them. Heidegger views the spirit differently, noting: "The true essence of the 

spirit has been distorted and falsified through the creation of reason, thereby descending to the level 

of a mere tool or machine used in the service of others, a machine that can be learned and trained. 

Whether this use of reason is linked to the organization and domination exercised by the material 

conditions of production, as in Marxism, or associated with the speed of rational interpretation that 

organizes and clarifies everything present, as in logical positivism."
51

 

Science is indispensable in existence, as it transforms intellectual existence into actual existence 

within practical reality. The quest for truth necessitates the interpretation of phenomenological 

phenomena, which, according to Heidegger, requires time. The principle of nature changes with 

changing logical and factual data, and according to the interpretation of the self that believes in the 

present and future, based on coexistence and harmony between human existence and natural 

existence. Here, the role of being cannot be marginalized; it is not merely a role in argumentation 

about the given of being, but rather its reclamation for consideration between the questioned and the 

questioning concerning a particular mode of being.
52

 

For Heidegger, the issue of being is one found in existence. However, this does not mean that 

human ontology is merely an intellectual arrangement that passes through the mind. The awareness 

of necessity and understanding of existence is crucial for attaining knowledge. "Science gives the 
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first and last word to the subject of its research, whether it be in the field of natural science, botany, 

or zoology, or as a tool prepared for a purpose. Thus, its subject focuses in one way or another on 

something that exists."
53

 

True communication is between humans and existence within the framework of the truth found 

between the self and the 'I' within the context of spirit, awareness, and existence. "Heidegger's 

analyses of existence, as a purely temporal structure, show that to be is essentially to be present. 

However, presence cannot be a null point between the threads of the future and the past; rather, 

presence involves a sense of anticipation and longing, opening our existence to the moment of the 

future."
54

 

According to Heidegger, social communication plays a positive anthropological role in the 

exchange of opinions and ideas and coexistence within a society according to the legal and political 

frameworks required by reality. Culture and identity clearly play a role in establishing participatory 

and pluralistic communication based on discussion, respect, and the exchange of ideas and 

perspectives according to available linguistic interpretation. "In this light, communication has 

become a social and practical necessity not only at the local and national levels but also globally. 

Whether in commercial, economic, diplomatic, or cultural exchanges, openness to the other has 

become a functional necessity within the framework of what is now known as globalization."
55

 

Discussion about interpretive communication and existence in Heidegger's thought cannot be built 

except through globalization and technology, but within the framework of freedom, equality, and 

social justice, and within a balanced, spontaneous, and purposeful collaborative work among 

communicative actors. This must be based on understanding and focusing on the constructive 

subjective and objective foundations in the active formation of the being of persons in the state and 

society through communication, spiritual discourse, debate, reactions, and treatment. Heidegger 

considers that "a precise understanding of Kant's conception of knowledge and identity as a 

metaphysical problem, as presented in his work Groundwork of the Metaphysics of Morals, requires 

examining the connection between freedom, autonomy, and will. Where can the freedom of will be 

represented if not within autonomy, that is, within the property that will has as a legislator of its 

own laws?"
56

 

Heidegger did not use the communicative dialogic method except through language, which is built 

upon ideas and essence linked to Western intellectual heritage, generally involving interpretation 

and translation as a discursive horizon. "The essential condition for translation according to 

Heidegger is that every translation is in itself a form of interpretation. Interpretation and translation 

are, in their essential cores, twins; no work can be translated unless it is interpreted, that is, unless it 

is understood within some interpretation."
57

 

Heidegger did not start from hermeneutics, though he engaged in analyzing subjects and entities in 

their objective natural aspect, based on the pragmatic and subjective reality of humans, describing 

understanding and interpretation as processes that reach deeper comprehension of the philosophical 

text through context, connotation, and expression. "Here, the connection between the universal and 

the individual, between the transcendental and the practical, and between the contemplative and the 
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historical becomes evident. Heidegger affirms this truth by saying: The absolute obligation is a 

specific and sociologically conditioned philosophical ethical ideology, not the most universal law 

for human reason or even for any rational and finite being, as Kant would have us believe."
58

 

The conceptual nature is due to the presence of intellectual analysis within the epistemological 

framework, which generates continuous activity through practical reality and the communicative 

space due to instrumental rationality in communicative action, which has gained intersubjective 

recognition for the active self in the Western world. Thus, existence seems necessary to achieve 

this. "The importance of posing the question of existence lies in establishing a deepened vision 

regarding the fields produced by the sciences. It is unacceptable for each science to investigate its 

field of existence in isolation from an accurate view of the position and role of this science within 

the general ontological horizon."
59

 

This practical exercise of social laws according to the ethics of discourse determines the 

intersubjective communicative rules based on respect, ethics, and recognition within the interpretive 

understanding of the self and the communicative process between the individual and the other 

within the framework of being or universality. Communication is a decision by everyone's 

agreement based on intent, awareness, and adherence to standards derived from the existing reality 

in itself. "Thus, it is necessary to understand the basic procedural standard for the ethics of 

discussion or logical argumentation based on the strategy of dialogue and the method of persuasion 

and clarification. This foundation lies in the spiritual ability of collective agreement in opinion as an 

organizational idea for the practiced conversations."
60

 

The ethics of discussion are tied to the liberating means of achieving impactful and effective 

discourse both in the self and in the rationalized society. This is related to communicative 

rationality and comprehensive and harmonious communicative action in the public sphere. Such 

ethical discussion influences behavior and propaganda, including within Islamic discourse. 

Heidegger's approach to communicative existence focuses on serving humanity within possible and 

actual existence. Karl-Otto Apel's discourse ethics present the only solution for achieving universal 

values in principles, standards, and choices, combating the illusions of initiation and the deceit 

prevalent in political, economic, and technological advertising to derive a set of standards for 

organizing communication in society.”
61

 

According to Heidegger, communicative rationality must intertwine with existence through 

interpretation, rooted in pure reason aimed at knowledge through strategic dialogue and 

communicative processes. This entails freedom and autonomy in thought, as well as the use of 

philosophy within the framework of existence. Heidegger indicates that tradition, by providing us 

with ways of thinking, obscures the sources of these methods themselves. Tradition takes what may 

define the inherited and renders it into self-evidence.”
62

 

These concepts pertain to the identity aspects of the communicative heritage between its actual 

history and its communicative present, based on the existence occurring between these 

communicative actions and the discourses among partners. This involves rational justification, 

argumentation, and evidence demonstrating the truthfulness of ethical communication grounded in 
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existence and temporality, with differing standards and values according to frameworks pertinent to 

the universal state or global ethics. This is a social duty concerning the human self within the 

context of what exists. 

Conclusion 

In Heidegger's philosophy, interpretation and communication in the philosophy of existence are 

founded on a sound understanding of meaning through the presentation of ideas open to questioning 

within an ontological view of what exists. This understanding must be rooted in sociological 

communicative action among individuals and groups, as well as between the self and the other. The 

goal is to achieve expansive dialogical openness and ethical discussion among active worlds in the 

universe based on self-existence and the natural existence of the individual's being. This process 

ensures understanding of interpretation and explanation through re-reading texts with a linguistic 

understanding of the semantics and meanings of words within shared understanding in the public 

sphere, fostering acceptance and comprehension to create a culture of productive and engaged 

individuals. 

An individual who believes in instrumentality and communicative rationality helps society achieve 

actual and tangible existence within the ontological method, which must engage with the 

philosophy of interpretation to generate pragmatic ideas through logical analysis of human 

existence, both as a self and as a spirit. This approach aligns with Heidegger's interpretive 

communicative existence philosophy, grounded in what exists in the shared social and political 

public space. 
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